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Abstract

Nestorianism is the Christian doctrine that Jesus existed as two characters, the man and the
divine or Son of God. Nestorios, the patriarch of Constantinople taught that thesis in the
churches, but the synod of Ephesus in 431 declared it as a heretical teaching and exiled
Nestorius and his followers from the Byzantine Empire. They established a new church and
began to preach the new doctrine along the Silk Road. Gradually reached Central Asia and
China, where the emperors supported them and gave privileges, moreover contributed to build
churches there. Several relics can be found in China. From Central Asia they arrived in the
Mongolian steppe, where lots of small kingdoms — Kereits, Naimans, Onguts, etc- existed. The
new faith spread there quickly, thanks to miracles or missionaries with advanced astronomical
and medical knowledge. Not only Syrians, but local Christians, e.g. Uighurs or Sogdians
preached Christianity around Jungar Basin. For the first time they used Syrian as an ecclesial
script, then introduced Uighur scripts, which was widely accepted writing system in the eastern
part of the Silk Road. In my present study, based on early records, | have summarized the
history of the peoples of Nestorian religion, referring to the Christian roots. Although these
kingdoms were defeated by Genghis Khan in the beginning of the 13th century, but their
cultural heritage survived them, the Mongolian Empire accepted the Uighur script as official
writing system for chancellery and some princess from those kingdoms became queens of
Mongols and supported Christians and contributed that kind of Christianity survived for a long
time in Inner Asia.
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AHHOTaUA

HectopuanctBo — 3TO XpUCTHaHCKOE ydeHHE O TOM, 4To Mucyc cymiecTBoBan Kak JaBa
nepcoHaxka: dvenmoBek u CwiH boxwuil. Hecropuii, mnarpumapx KoHcTaHTHHONONBCKUI,
MIPOTIOBEIOBAII ATOT TE3WC B IIEPKBH, MoKa Edeccknii cuaoz B 431 romy He Ha3Bajl 3TO €PEChIO U
He BbIcnan Hectopa u ero nocienosareneii u3 Buzantuiickoil umnepun. OHE OCHOBAJIU HOBYIO
LEPKOBb M Hayald MpPONOBENOBaTh HOBoe yueHue Baonb lllenaxoBoro myrtu. IloctemenHo
HectopuancTBo gocturino Cpemnedlt Asum u Kurtas, roe ummeparopbl HOAACPKUBAIU HX,
MIPEOCTABIAA pa3iINYHble MPUBUIIETUH, W JTaXe MOMOTAM CTPOUTENBCTBY TaM LEepkBed. B
pesynprate KuTae MOXHO HAWTH HECKOJIBKO pEIMKBUM, CBA3aHHBIX C HECTOPUAHCKOU
uepkoBblo. M3 Cpeaneit Aszun nocnenoBarenu Hecropust npuObuin B MOHTOIIBCKYIO CTEMb, TIe
CYLIECTBOBAJIO MHOXKECTBO HEOOJIBILINX IAPCTB — KEPEUTHI, HAlIMaHBl, OHT'YTHI U T.1.

Hosgas Bepa ObICTpO pacmpocTpaHmiIack TaM Oaronaps dyecaM U MUCCHOHEpaM, 00J1agaBLIINM
MePEeIOBBIMU ACTPOHOMUYECKUMHM M MEIUIMHCKMMHU 3HaHWSIMH. He TOonbKO CHUpHHIBL, HO U
MECTHBIE XPHUCTHAHE, HAllPUMEp, YUTypbl MIU COTIWMIBI, MPONOBEJOBATN XPHCTHAHCTBO B
paitone JxyHrapckoro Oacceitna. [lepBoHadanpbHO B KadecTBe IEPKOBHOM HCITOIB30BANIaCh
CUpPHICKasl MUCbMEHHOCTh, 3aTEM BBEJIHM YHTYPCKYIO MHCbMEHHOCTh, KOTOpas OblLIa HIMPOKO
pacnipocTpaHeHa B BocToyHoi yactu lllenkoBoro mytu. B cBoemM HacTosiIEM HMCCIEIOBaHUU,
OCHOBaHHOM Ha paHHHX HWCTOYHHMKAaX, aBTOpP NOJABOAWT MWTOTH WCTOPUU HApOJOB,
MCIIOBEIOBABIINX HECTOPUAHCTBO, JIeNas aKIeHT Ha UX XPUCTHAHCKHE KOpHHU. XOTS MO3/HEe, B
Havane XIII B. mapcTBa 3TH OBLIM pa3rpoMieHbl UMHTH3-XaHOM, KYJIbTYPHOE HAacCJIeIue 3THX
HapoJOB COXpaHWJIOCh. MOHIOJBCKas HMIIEpHs MPHUHSUIA YUTypCKOE MUCBMO B KadecTBE
oduLMaNBEHON CHUCTEMBI NMUCbMA JUIS JIEJIONPOU3BOJCTBA, @ HEKOTOPbIE MPUHILECCHI U3 3THX
HapoJOB, CTaBLIME I[APUIAMH MOHTOJIOB, MPOAODKAIM MOJAECPKUBATh XPHUCTHAH, YTO
CIOCOOCTBOBAJIO COXPAHEHHIO HECTOPHAHCTBA BO BHyTpeHHell A3uu B TeueHHE UIUTEIBHOTO
MIEPHO/A BPEMEHH

K/1roueBble cjioBa

Hectopuanckoe XpuUCTHAHCTBO; MOHIOJIBI, KepeuThl; OoHryThl;, OnaH-Cyme; IIEnKoBbI myTh;
Kentelii myTh
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INTRODUCTION

The Nestorian teaching is the ancient Christian system of beliefs that
was declared heretic by the Christian Synod on the Ephesian Council in
431. The foundation of the Nestorian religion is linked to Nestorios, former
Patriarch of Constantinople, who in his preaching proclaimed the dual
nature of Jesus, but denied the divinity of Mary. After the Council in 431,
the patriarch and his followers were persecuted in the entire East Roman
Empire, so Nestorian believers fled to the East and founded communities in
towns along the Silk Road. Finally they settled down along the frontier
zone of the Silk Road and spread ancient knowledge of science to the
Mongolian people.

On the way to Inner Asia, they lingered in the famous metropolis,
Samarkand, which due to their proselitic activity became a Nestorian
bishopric in the 6th century. One missionary, Olopen, reached China and
presented Nestorian teaching at the Tang court in 636 AD®. The Chinese
Emperor allowed Olopen to preach in China and to build churches and
monasteries all over the Empire. Some of those cloisters were constructed
with the financial aid of the court. One such sacred place, used by
Nestorians in the 8th century, is situated near Xi’an, the ancient capital of
China. The name of the church there preserved the Nestorian character: Da
Qin Su, which refers to Syrians or Nestorians. Inside the tower some
Christian reliefs remained in good condition, which proves used to be a
church of the Nestorians (Saeki, 1937, pp. 354-389)°.

The Christian faith reached the Inner Asian Steppe inhabited by late
Huns and Turkic tribes. Some of them settled down to the north of the
Yellow River, reached through Jungaria the Altay Mountains, and entered
some small kingdoms. Missions to this important region became significant
after 845, when a decree of the Chinese emperor prohibited all foreign
religions in his empire, so Nestorians had to flee northwards. They enjoyed
considerable freedom there, which allowed them to preach their teaching.
The Nestorins arrived among the Mongolian tribes from at least two
directions: the first was the so-called ,,Yellow Route”, which led through
the Da Qin Mountain to the Gobi; the second was the Mongolian Silk
Road, which led through the Altay Mountains and reached the western part
of present-day Mongolia®. Before the 13th century there was no united
khanate in the territory of the former Mongolian Empire, but small khans

! According to the decree of Emperor Tai Zong the first mission in China was founded in Chang-an. The decree states
that Olopen presented dogmas of his religion and Emperor found it right, threfore Olopen was granted a permission to
preach “good teachings” in China. P. Y. Saeki, The Nestorian Documents and Relics in China (1937, p. 453)

2| also visited this place onJuly 2000, where | realised that ancient name is in usage even now.

® Some scholars think the name of the mountain or Da Qin is connected with Nestorians. Uchiraltu’s information.
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ruled over territories. Some of them the Nestorians succesfully converted to
their faith.

Numerous accounts and records of Western European travellers from
the 13th and 14th centuries recorded the role of the Nestorians in the Great
Mongolian Empire, where they reached the peak of their influence®. For a
long time, the history of Christian conversion amongst the Inner-Asian
horsemen were not an important area of researchers. However, the number
of publications in this regard has increased in recent years (Halbertsma,
2009) (Osawa & Hidemi, 2015), but we still have scattered information of
role of the ancient Nestorian Christianinty prior to the Mongolian Empire.
Western scholars found some Nestorian relics during their fieldwork.
Chinese archaeologists collected lots of items in the former kingdom of
Onguts - they have been taken to a museum and displayed in permanent
exhibitions?. Numerous crosses — the so called Ordos bronze crosses - have
been found from the Ordos, mainly from ancient city of Tongwancheng,
and even a section of the wall that is connected with ancient Christians was
excavated by local researchers®. In Altai mountains Mongolian
archaeologists discovered a Syriac inscription, that could be connected to
the Naiman Kingdom. All these can be considered strong evidence of the
existence of the Nestorian Christian faith in the region.

In the centuries prior to the formation of the Mongolian Empire in
1206, the vast wilderness from Lake Baikal to the Great Wall of China was
ruled by several khans. In 744-745 the Turkic empire was occupied by the
Uyghurs, who were then conquered by the Kyrgyzes in 840 and then in the
middle of the 10th century the pre-Mongolian Khitans took possession of
today's Mongolia, certain parts of Inner Mongolia and Manchuria. Ch.
Dalai, a Mongolian academic — based on Chinese sources — believed that
the Hamag Mongols (from whom Genghis Khan originated) by the
beginning of the 11th century had already subdued Khitans at congered the
eastern parts of Mongolia. In my present study, based on early records, |
have summarized the history of the peoples of Nestorian religion with
Christian roots.

! Wilhelmus Rubruc, Plano Carpini, etc many envoys and travellers reported the significant role of
Nestorians at the Mongolian court.

2 We can find them in some museums in Inner Mongolian Autonoumus Province. The biggest museum is
Inner Mongolian Provincial Museum, which is located in Hohhot.

® Erkhsechen’s information. He is the leader of White Temple in Uushin county, Ordos, Chia.
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THE KEREITS

The Kereits founded an important state in the 12th century on the
territory of today’s Mongolia. Their original residence was probably at the
upper tract of the Yenisei River and the Kem River. Then from there in
about the middle of the 9th century they migrated to the South and
extended their supremacy over the territory from the river Selenge to the
upper tract of the river Tola (Berezin, 1946, p. 60). Allegedly, at the
beginning of the 11th century they set up twenty tumens (tumen means
10.000 men). The principality was formed as an alliance of five leading
tribes, led by the Togorin tribe. Their Khan was called Giir Khan, which
means Supreme Khan. In the later Mongolian, Persian, and Arabic sources
the names of some Kereit rulers were preserved: according to Rashid-ad-
Din, the first significant ruler was Buyuruk Marcus, who killed the Khitay
regent and took control of the tribes living there. The center of the khanate
was Orta-Balgasun. located in the center of the old nomadic empires
around the Orkhon River, but their territory stretched to the eastern rim of
the Gobi.

In 1949 Russian archaeologists led by Kiselyev conducted an
excavation in Karakorum, the former Mongolian capital. The
archaeologists while excavating a part of the palace of Ogodei Khan found
also some buildings from the 11th-12th century. Based on the analysis of
the excavated items the Russian archaeologist claimed that before the
Mongols there was a palace of Tooril Khan at this place (Perlee, 1961, p.
73). The Mongolian archaeologist H. Perlee assumed that the headquarters
of the Kereit khan was in the place of the former Uyghur city or possibly
near it (1961, p. 74). The chronicler of the Mongolian Ilkhans has also
recorded that Christian missionaries appeared in the center of the old Kereit
tribe alliance, and their mission was so successful that the Khan's court was
converted to Christianity (Berezin, 1946, p. 61). The names of the leaders
reflect a Christian influence: the name of one khan was Marcus. After his
death, one Sarig was elected the Khan, and then Khurchakhus reigned, who
was the son of Marcus and the son-in-law of Sarig Khan. The name
Khurchakhus is given as Kuryacus by Rasid-ad-Din, derived evidently
from Kiiriakus.

From the middle of the 12th century the unity of the Kereits was
broken because a battle for the throne broke out between the descendants of
Buyruk Khan. Peace was restored after the introduction of the sequence to
the throne by Kurchakus. After the death of the Khan, there was again
controversy as to whom the supremacy should belong. The rightful heir,
Tooril Khan, was forced to go into hiding because his brother had pushed
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him off the throne and wanted to Kkill him. The expelled Khan could only
retrieve his throne with the help of an allied Mongolian Khamag tribe led
by Jesugej Bator who was the father of Genghis Khan. Regarding the
conversion of the Kereits, there was a medieval Syrian reference to it. The
chronicle of Bar Hebraeus describes the reasons why the Christian faith
was picked up by the Inner-Turc Prince Kereyth and his people. The source
describes the miraculous conversion of the prince: “At the time, the
metropolitan of Merv town of Khorasan Abhd-Iso sent a delegate to John
the Second saying: ,,When Kereyth, the king of the Inner-Turk country,
who lives in the northeast in the high mountains of his country, came to a
snow-covered place and lost his way, he was wandering around restlessly.
When he gave up all hope, a saint appeared and said: if you believe in
Christ, I will lead you out of here, and you will not die”. When the king
returned to his quaters, he summoned the Christian traders from nearby and
asked them about their beliefs. They said to him that one can only become
a Christian through baptism. The king accepted from them the Holy
Scripture. Now he has sent me to you with the request to send him a priest
who would baptize him.” (Budge, 1928, p. 35).

In addition to the miraculous conversion, there are two important
piece of information in the source. One of them is that the Kereits belonged
to the metropolitan church administration of Merv. The other one is that
Christian Nestorian merchants were already working in the Kereit court
back in the 10th century. According to Rashid-ad-Din, Christianity was not
only the religion of the court, but the majority of the people hold Christian
beliefs. In the “Secret History of the Mongols” written in the middle of the
13th century, in relation to Ong Khan — who wanted to join them- there is a
geographical term called ,dersiit that refers to Christians, Tarsia is named
as a land of Christians in Central Asia.

The Kereits were the defeated by Genghis Khan in 1202, and the
Kereit people were scattered among the Mongolian tribes. Genghis Khan
though married his sons to the daughters of the ruling clan, who not only
kept their Christian beliefs, but their offsprings, prospective khans and
generals were also taught by Christian teachers. In this way, the Nestorians
preserved their influence in the emerging world realm. Tooril Khan's
daughter was first married to the Merkit Toktoa-beki, and after the defeat
of the Merkits, the woman came into the hands of Genghis Khan, who
married her to his grandson Kublai. The other daughter of Ong Khan,
Dokuz Khatun, was married to Tolui, then the woman was given to his son
Hiilegli. He was the one who saved the lives of Christians in the battle of
Baghdad.
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The brother of Ong Khan had four daughters: Ibaga beki was given to
Genghis Khan, Begtiimis to Fiijin Jochi, Sorkaktani Beki to Tolui and the
fourth daughter was married to Donguts Khan. Among them Beki
Sorkaktani played a prominent role in Mongolian history. She became
Tolui’s chief wife and gave birth to three great Mongolian Khaans of the
13th century. Her influence was very great within the empire and the court
and she was a supporter of the Nestorians. Under her protection the
Nestorians not only led the state secretariat, but they were chosen as
teachers of the later Great Khans. Mongolians deeply respect Sorkhaktani
Beki. They have a Mongolian tent inside Genghis' symbolic mausoleum in
Ordos, where women come and pray for fertility and children. She was
given a name of respect, ,,Eshi Khatun” or Great Queen, who helps her
people’. According to Professor Ucihraltu, some Nestorian churches
remained in the Mongolian Steppe, where the religion was practiced. The
Mongolian professor mentioned some ruins of an ancient Christian
sanctuary in Shilin Gol province, Shuluun Tsagan District to where
Mongolians came and prayed to the famous queen.

Nestorian doctors operated among the Kereits just like they did in
other countries. “The Secret History of the Mongols” preserved an
interesting story about this. Ong Khan had no children for a long time, so
he asked the doctors for help. Presumably, Nestorian physicians helped the
Khan's wife to have children. The chronicle remembers: "Achin-Sirun said:
Khan, Khan leave me! You wanted a boy, who has not yet come: with a
charm, a magic spell, chanting abuy-babuy and a prayer let’s implore for
him." (Rachewiltz, 2015, p. 174). The phrase ,,abuy-babuy” in this quote is
not known in Mongolian language, nor in the language of the surrounding
Uyghurs. For this reason researchers believe that it was probably a Syrian
spell that was so widespread amongst the Kereits that even a Mongolian
chronicler recorded it.

THE NAIMANS

On the territory of today's Mongolia there was another major kingdom
called Naiman, whose territory lay near the Altai Mountains. According to
Rashid-ad-Din, they populated the wilderness: some lived in the mountains,
while others lived on the plains. According to the Persian author, their
kingdom was between the Altai Mountains and Karakorum. In the east, the

L Nachug’s information, He is the director of Ejen Khoroo Chingis khan’s Museum, Ordos. He guided us on 21
August, 2011. Ejen Khoroo, Ordos, China

“Heis a linguist of the Inner Mongolian Universtiy, Hohhot.We took a trip to Ordos along with Chagdarsuren, film
producer. When we visited Sorkhakhtani beli’s yurt in Ejen Khoroo, Uchiraltu shared this valuable information. 21
August, 2011.
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Kereits were their neighbours, in the west the Kharluks, in the southwest
the Uyghurs and in the south the Oyirat people, the Ongut and the Tangut
tribes. The first records on the Naimans were written by the Chinese in the
Oth century. According to these records the Naimans lived near the Altai
Mountains at the time. For a short period of time, they were under the
Chinese authority. In the 12th century they formed their own independent
principality, and they had alliance relationship with the Uyghurs who lived
in the Tarim Basin and with the Jurchin (the future founders of the
Chinese-Manchu Jin Dynasty), which dominated Northern China. Many
Uyghurs lived among the Naimans. This was perhaps due to the
geographical proximity but also due to the proximity of the so-called
"Mongolian Silk Road" through which the commercial commodities and
intellectual currents travelled from Jungaria to the Mongolian territories,
and then into Siberia.

The first khan of the Naimans was called Kiichiiliig. At the beginning
of the 12th century Bilge Bogii khan was ruling and after his death, two of
his sons, Buyruk and Tayang, inherited the throne, but a war broke out
between them and as a result of the war the Naiman alliance fell into two
parts. The Naimans were also Nestorian Christians. The influence of the
Uyghurs nearby was so strong that they made the Uyghur script the official
written language of their chancellery.

The great khan entrusted the Kereit and Naiman literates to manage
the Imperial Chancellery of Mongolia. He recognized the importance of
using the writing, that’s why he introduced Uighur writing for Mongolians,
which had already been successfully applied to the Mongolian language by
Naimans before (2015, p. 196). * The main evidence for this is the record of
“The Secret History of Mongols” composed by the 13™ century. It
mentioned that the writing consisted of the characters of the court seal
found at Naiman Tatatonga (p. 196). Other important evidence is a letter of
an anonymous Hungarian bishop to a French bishop about the Mongolians.
According to this, “... (the Mongols) use the letters of the Uyghurs,
because they had had no alphabet before. | asked who taught them that.
They answered that pale-faced people, who fast a lot, wore long dresses
and did not hurt anybody” (Katona, 1981, p. 289)% It is very possible that
these pale-faced teachers were Nestorians.

In the territory of the former Naiman principality, i.e. in the Mdonkh
Khayrkhan district in the Hovd County in Ulaan Tolgoy, in 1989, Russian
and Mongolian archaeologists found a rock inscription engraved with two

! According to the record, Tata Tunga, az Uyghur officer, who served in the Naiman Kingdom. It is
possible, that Uyghurs themselves introduced their writing to the Naiman Chancellary.
? Letter of the Hungarian bishop to Guillaume d’ Auvergne Bishop of Paris.
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interesting Syrian writings. At the end of one of these engravings year 1409
Is written. Judging by what we know of the other Nestorian dating methods
in Middle Asia, it is likely that this date is written according to the
Seleucida system of year numbering, which would mean year 1098 AD.
This inscription is important because it proves that at the end of the 12th
century, the Nestorian faith was already a widespread religion amongst the
Naimans. One of the two inscriptions is an epitaph and the other is a
quotation from the Lord’s Supper®,

Syrian writings were also found in the caves of Dunhuang, so the
mission probably reached the Naimans from the Silk Road. The people
who lived near the mountainous region had a writing system and they used
seals. The sources on the Naimans are very brief, as they were in hostile
relations with Genghis Khan from the very start. “The Secret History of the
Mongols” provides only minimal information about them, including the
names of two former Naiman residence centres. One of them, Didik-sakal,
was probably at the northern border of the Gobi, and the other was a town
called Isak at the borders of the Tanguts’ territory where the son of Ong
Khan stopped during his flight. In the former Naiman territory, in today's
Bajan Olgiy County in Mongolia there is a statue of Dayan Bator, which is
nothing more than a Turc stone idol wearing a bird-shaped amulet around
his neck. It is curious that the face of the statue does not resemble the other
statues anthropologically. Historian Yu. Boldbaatar believes that the statue
must have been modelled after someone from a distant western country, as
the idol has moustache, and does not hold a sacrificial cup in his hands,
which was the usual representation of Turkic statues (Boldbaatar, 2003, pp.
103-111). This point of view is backed by Mongolian archaeologist Ser-
Odjav, who said in the 1960s that the amulet hanging around the neck of
the idol was Nestoria. Another Mongolian archaeologist questions the
above allegation, arguing that it symbolizes the ancestor of the Turkic and
Mongolian peoples. Other scholars did not agree with these two scholars’
point of view.

THE PEOPLES OF THE GOBI

The Hongirat kingdom in the eastern part of the Gobi and the western
side of the great Khingan Mountain was also a major principality. The
researchers believe that the locals were influenced by the Nestorians’ faith,
which is likely to have been transmitted to them by the Onguts. One of the

! The Seleucida timeline begins at 312 BC. Other expression of it “year of Greeks”.
2 Janos Harmatta read the inscription in 2004, but he died before publishing his work. Takashi Osawa
published his reading in 2015.
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branches of the Hongirates was the Olkonuts who were in war with the clan
of Genghis Khan, so it is probable that the Great Khan could have been
aware of the Christian teachings at some level. There is an opinion that in
the territory of the old Uyghur Empire early Manichean and Christian
elements did not disappear without a trace. There are also some such
elements in the history of Genghis Khan's predecessors.

The Mongolian historian Sh. Bira points out that acording to “The
Secret History of the Mongols” the ancestor of the first Mongolian khan
Bodonchar, originated from a heavenly ray of light. The legend says that
the "ancestress” of the Genghis Khan clan, Alan-Koa, was impregnated by
a beam of light, not by a totem animal. The source says the following:
"Every night a yellowish-white man came in my yurt through the roof ring,
stroking with light my belly and the light beam penetrated into my uterus.
When he left, he departed creeping on the ray of the sun and moon, like a
golden dog." (Rachewiltz, 2015, p. 21). Bira claims that the origin from the
light suggests that among the peoples of the Mongolian plane, after the
Uyghur age, some elements of Mani's faith could have survived. The
"adoptation™ of the light phenomenon from the Uyghurs can be also
justified on the basis of the legend about Uyghur origin in Juvaini. The
source says: "At the place where the two rivers of Karakorum, the Tola and
the Selenge intertwine, at a place called Kamlanchu, between two rivers
stood two trees... In between the two trees a big hill rose, light came down
from the sky and the hill was growing bigger and bigger every day. Seeing
this, the Uyghur tribes were captivated and they approached the hill with
respect and admiration. ... Every night light was flooding through 30 steps
around the hill. It lasted for a period of time, while pregnant women were
giving birth. Then a door opened and inside there were five cells visible
similar to five separate tents, in each of which sat one child. From each
child’s mouth a pipe hung, which gave milk.” (Boyle, 1958, p. 55). The
two legends tell a similar story: the children are not born to human parents
and not from totems, but originate directly from light, and the mother, Alan
Koa, says: "They are the sons of the Sky." It is not certain if the story
referring to the ancient sun cult would be a foreign adoptation, but they are
possibly related to the cult of the Sky i.e. of Tengri.

The fourth Mongolian-speaking people with Christian faith were the
Onguts who lived in the southern part of the Gobi. Most of them probably
fled to Ordos, i.e. to the south. They were the descendants of the so-called
Sha-Tou Turks who did not return to their homeland in Mongolia even
after the reestablishment of the Turkic Empire in the 8th century. There is
limited data on their origin. The sources say only that they originally lived
near Bei-Ding settlement. According to a 14th century genealogical chart
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from Olan Sume they were the descendants of the Sha-Tuo Turk (Saeki,
1937, p. 491)'. They came under Uyghur supremacy in 789, and in the next
year, the Tibetans occupied their territory. Allegedly, around 6000 families
lived in that area. In 808, the Turks asked the Chinese for assistance against
the western invaders, and the Chinese settled them in the Ordos. A small
part of the Turks appeared in the northern part of present Shanxi province
(Egami, 2000, p. 13). This is partly due to the fact that they lived close to
the border with China and that some of them led a settled life. On the other
hand, the Onguts survived because by the end of 12th century tribal wars
their leader joined Genghis Khan and hence received the right to marry
from the Khagan family. Unfortunately it wasn’t so with the other former
Nestorian tribes (Kereit, Naiman). They allied against Genghis Khan and
were dismantled amongst the other Mongolian tribes by the victor. Just
before the foundation of the Genghis Khan Empire, the Onguts served as
border guards for the Jin dynasty of Jurchen, for which they received
regular allowances. According to Yuan-shi, the Chinese dynastic yearbook
recording the history of the Mongols, the Onguts also known as white
Tatars originally lived in the Gansu province, but on the order of a Jin
emperor they moved to the Mongolian borderland at the beginning of the
12th century. According to the source, four thousand families lived there,
led by Alakushh Tegin. The centre of his winter residence was situated near
the settlement called Togtoh by the Yellow River.? His summer residence,
Olan Sume, was in the middle part of the Gobi, where nine Christian
churches were built on the northern branch of the Silk Road, at the caravan
road leading to Karakorum.

Many of the these tribe alliances with Christian faith were allied with
each other. The Onguts living in Gobi had martial relationship with the
Naiman after Tayang Khan had taken a wife from them. The Onguts got
wives from the Kereit khan’s family. In addition, they built strong relations
with the Hongirat tribe who lived in the Gobi. Borte, the wife of Genghis
Khan was also from the Hongirat tribe. The Kereits, the Naimans, and even
the Onguts were in close contact with the Hun descendant Tangut people
living in the Ordos, some of whom were Christians. The Onguts have
disregarded the old allied relationship and their khan at the time: Alakush-
digit Kuri did not support the Naiman Tayang khan, but offered alliance to
the upcoming Genghis Khan (Rachewiltz, 2015, p. 190). In return for this,
after the formation of the Great Mongolian Empire in 1206, the Onguts
khans were able to marry the princesses of Genghisid, their rulers could
continue holding their titles and territories, as regents of the Great Khan.

1 Yuan-shi or history of the Mongolian dynasty Yuan.
Z Today Inner Mongolia, China. It is located southward to Hohhot.
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According to epitaphs found in and around the Ongut capital Olan Sume,
Alakushh Tegin-Kuri suceeded the khan allied with Genghis Khan in the
13th century. He was then suceeded by Bojaohai, and then by his eldest son
Aybuka. At the end of the 13th century, a khan called Georgios was
referred to as Korgiiz in contemporary Persian sources ascended the throne.
He is actually King George in Marco Polo’s book. He was the lord of
Onguts territories, the regent of the Great Khan. George was followed by
John i.e. Yukunan, who was a child when he came to the throne. He
converted to Catholic faith under the influence of Montecorvino. He died at
a young age. His cousin A-la-hu-Tu was his successor, he returned to the
Nestorian faith. It is known from the sources that his son, Ma-cha-han still
had Nestorian faith in 1334.

Out of all the Nestorian peoples, we have the broadest knowledge on
the medieval Ongut lifestyle, material and spiritual culture as many
artefacts were found by Japanese archaeologists in their capital Olan Sume.
The thorough exploration of Olan Sume took place in 1929, when a
Chinese scientist Huang Wenbi who had previously collaborated with Sven
Hedin in Sweden, found a ruin town in the southern part of Gobi, in today’s
Ulanchab province near the town of Bailingmiao. Huang believed that he
found a walled city from the Yuan period. Four years later American
orientalist Owen Lattimore identified the place as a Nestorian centre
judging by the scattered gravestones with a cross on their site. The new
theory came into existance in 1935, when the Japanese archaeologist
Namio Egami performed archaeological excavations on the site and stated
that the settlement Olan Sume could have been the former centre of the
Onguts principality (Egami, 2000). Halbertsma was also involved in the
gathering of Nestorian artifacts. In addition to the old, already known
artifacts, he found new ones and descrbied them in his work (Halbertsma,
2009).

The coins found on the premises of the former monastery showed that
the settlement had been inhabited since the Tang period (7th-9th century).
Archaeological findings also show that the city was inhabited continuously
until the time of the Ming dynasty (Egami, 2000). Through excavations, it
is also known that Olan Sume was built according to traditional Eastern
building principles: it was surrounded by walls and a gate was built for
each point of the compass. The wall protecting the city was 970 meters
long in the north and 582 meters wide in the west. The length of the walls
exceeded two meters. The main gate — in line with the Mongolian tradition-
was on the south side. The settlement had double protection: in addition to
the external walls, the palace and library of the Ongut rulers were protected
with an internal defence ring. The palace was built with the similar
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architectural elements as the Yuan-era palace in Shangdu. The Ongut ruler
built palaces in Chinese style, and the decoration of the palace consisted of
peculiarly mixed elements. The decoration was mainly from the Song-era
as well as from decoration elements from the 9th-10th century. The library
was to the northwest from the main palace.

In the outer area of the centre, the Christian temples were built in
between the two walls. In the northeast part of the city's external defence
ring, we find the ruins of a unique building: at the end of the 13th century
here stood the Gothic-style Roman Christian church as per the dreams of
the missionary Giovanni Montecorvino. Japanese archaeologists explored
its floor plan and some of its decorative elements. According to some
assumptions, Olan Sume has lost its previous significance due to a fire at
the end of the Yuan era. This theory corresponds with the statement of
Egami, who assumed that after the late Yuan period there was neither
money nor any other finding in the area, which suggests that its inhabitants
left the settlement. Local residents did not rebuilt it, but only a Buddhist
altar was placed in the place of the ruins in the 16th century. As trade
routes moved to the west from there, the region lost its former significance.
The memory of old Christianity has faded over the centuries.

The enormous size of the city suggests that it was a significant
commercial and religious center, which is no wonder, since the northern
branch of the Silk Road was here, which brought foreign goods to the
Mongolian countryside. Orientalists called these roads across the Gobi
"yellow journey". The passage across Olan Sume went north of today's
Hohhot, through the mountain Yin-Shan, which is also known as Da Qin
Mountain. The latter name may refer to the Nestorians living there. Along
the way, with small detours, a number of Nestorian relics were found,
including cemeteries and the remains of urban settlements, whose
inhabitants were Christian®. In the vicinity of the vast city, several other
Nestorian relics were found during the excavation and terrain visits of
Desmond Martin. A stone stele with a Syrian inscription and a cross was
found in Bichik Yellag. Not far from this site, in the area of Ulan Baising,
the remains of an old town were found with some clerks’ tombs. In Wang-
mu, stones similar to the one in Bichik Yellag were found. These are four
stones with crosses and Syrian inscription.

The other site, Boro Baising could be the administration centre for
Onguts, it lies halfway between Hohhot and Olan Sume. It was one branch
of the Silk Road, which connected Ordos to Mongolia and beyond, Siberia.
Another site, Munkhor Suburgan, also served as an administrative centre,
but it was smaller than Boro Baishing. Although archaeologists found lots

! Da gin was the name of Syria or Roman Empire. However, it may another meaning, also.
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of graves near Boro Baishing, the later site had only two steles and crosses
(Martin, 1937, pp. 234-249).

Elements of the Christian faith also existed among Merkit tribes, who
lived in the area of Lake Baikal. According to the sinologist F. W. Mote
(1999, p. 407), these people were converted to Christianity under the
influence of the Uyghur, who reached the area for trade. Mingana referring
to the letter of Philoxenus thinks that from the Turkic era Christian
influence was present in the region: the letter recorded that one Christian
king could be the leader of the tribes along Lake Baikal (Mingana, 1925).
Indeed, that Merkits engaged in good relationship with the Nestorian
Kereits, but later their connection stopped, and even Tooril, king of Kereits
together with Genghis Khan destroyed the Merkit reign. When their troops
shared the booty, they found a noble lady, Doregene, who became the wife
of Genghis Khan’s third son, so the Christian religion entered the new
emerging dynasty (Rachewiltz, 2015, p. 198). Nicholas Poppe found
evidence to this when analyzing geographical names near Lake Baikal —
some of them referred to Christians in the ancient language. According to
his idea River Erkhii and the name of the present Irkutsk were derived from
the word Erkeiit, the well-known name for Nestorian Christians in the
Mongolian period (Poppe, 1957, p. 305).

Mongolian ethnographer Badamkhatan found that clan "Erkid" of
Darhat tribe in Northern Mongolian probably migrated from Buryatia
during the 17-18th century, when the Russian troops occupied that area.
Locals remember that their ancestors fled there because of the war.
Badamkhatan considers it possible to derive their names from the Erkiii
River, or Ekirit Buryat (Badamhatan, 2002, p. 74) tribe, and also suggests
further research to clarify the issue. Mongolian ethnographer Altanzaya
presumes that name Erkid is also associated with the term "Erkeiit” which
meant “Christians” in ancient Mongolian records (Altanzaja, 2001, p. 5).

References

Altanzaja, L. (2001). Erkcxuudin tuhai. Ugsaatni sudlal. Fasc.1.

Atiyah, A. S. (1968). A History of Eastern Christianity. Cambridge.

Baan, 1. (1983). Euszebiosz Egyhdaztorténete. Budapest: Szent Istvan
Tarsulat.

Badamhatan, S. (2002). Erdem sinjilgeeni buteeluud (\Vol. I). Ulaanbaatar.

Barthold, B. (1894). About Christianity in Turkestan. In Notes of the
Eastern Branch of the Russian Archaeological Society (Vol. VIII, pp.
1-32). St. Petersburg. (in Russian).

Berezin, 1. N. (1946). Rashid-ad-din: Collection of Annals. . Moscow. (in
Russian).

188



Kypuan ®ponrupusix Ucenenosanuii. 2019. No 3 | e-ISSN: 2500-0225
3apybexusiii pportup| https://doi.org/10.24411/2500-0225-2019-10024

Boldbaatar, Y. (2003). Hristin sasni Nestorin ursgald holbogduulj boloh
gurvan dursgal. Arheologi, antropologi, ugsaatni sudlal, 210(19),
103-111.

Boyle, J. A. (1958). The History of World-Conqueror by Ata-Malik Juvaini
I-11. Manchester.

Brentjes, B. (1998). Fragmente aus dem Nachlaff von Daniel Gottlieb
Messerschmidt. Acta Orient. Hunga.

Budge, W. (1928). The monks of Khublai khan. London.

Chabot, J. B. (1907). Synodicon Orientalae. Paris.

Chadwick, H. (2003). 4 korai egyhdz. Budapest.

Clément, P. (1922). La pagode de la Croix. In Le Bulletin Catholique de
Pekin (pp. 290-297).

Csornai, K. (2008). A dunhuangi sziklatemplom manicheus
kézirattekercsei, Hun-1dea. Budapest.

Damdinsiiren, T. (1957). Mongol-un nigucha tovchiyan. Ulaanbaatar.

Damdinsiiren, T. (1986). Mongol dérvéljin bichig. Ulaanbaatar.

Dasnyam, 1. (1995). Yeke Jasag. Ulaanbaatar.

Dawson, C. (1955). Mission to Asia. New York.

DeWeese, D. (1979). he influence of the Mongols on the Religious
Consciousness of 13-14 century Europe. Mongolian Studies, 5, 41-
78.

Didszegi, V., & Sharakshinova, N. O. (1970). Songs of Bulagat Buriat
Shamans. In L. Ligeti (Ed.), Mongolian Studies (pp. 103-108).
Budapest: Akademiai Kiado.

Drake, F. S. (1936). Nestorian Monasteries of the T'ang Dynasty and the
Site of the Discovery of the Nestorian Tablet. Monumenta Serica(2),
293-340.

Egami, N. (2000). The Mongol Empire and the Christendom. San Paolo.

Ganbold, M. (2001). Ulaan hadni altajn uryanghayn tuhai temdeglel.
Ugsaatni sudlal, XIV(12), 135-148.

Gombodzsav, B. (1992). Ganga-jin urusgal. Ulaanbaatar.

Gombos, F. A. (1912). Kézépkori kronikasok, kronikdk. Freising Otto
kronikaja. Budapest.

Gyorfty, G. (1986). A magyarok elddeirdl és a honfoglalasrol. Budapest.

Gyorffy, G. (1988). Julianus barat és a Napkelet felfedezése. Budapest.

Halbertsma, T. H. (2009). Nestorian Remains of Inner Mongolia.
Discovery, Reconstruction and Appropriation. Leiden: Brill.

Hangalov, M. N. (1960). Collected Works (Vol. 1). Moscow. (in Russian).

Hunter, E. (1996). The Church of the East in Central Asia. Bulletin of the
John Rylands University Library of Manchester, 78(3), 129-142.

189



Journal of Frontier Studies. 2019. No 3 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10024 | Frontier Abroad

Hiiiihenbaatar, D. (1962). Mongol giirnij elchin hariltsaa. (Vol. 13).
Ulaanbaatar.

Katona, T. (Ed.). (1981). 4 tatarjaras emlékezete. Budapest.

Koésa, G. (2004). A nesztorianizmus a Tang-kori Kindban. Vigilia(7), 492-
503.

Lambert, T. (2004). The Nestorians in Xinjiang. China Insight(04-05), 205-
210.

Lattimore, O. (1959). A ruined Nestorian city in Inner Mongolia. In Studies
in Frontier History. Collected Papers, 1928-1958. Paris.

Li, J. (1931). Feng Chenggou, Jingjiao Bei Kao Researches into the
Nestorian Tablet. Commercial Press.

Malov, S. E. (1959). Monuments of the Ancient Turkic Writing of Mongolia
and Kyrgyzstan. Moscow-Leningrad. (in Russian).

Martin, D. (1937). Preliminary Report on Nestorian Remains North of
Kuei-Hua, Suiyiian. Monumenta Serica. Journal of Oriental Studies,
3(1), 232-249.

Mingana, A. (1925). The early spread of Christianity. Manchester.

Mongkedelger, B. (1997). Aibag-a gol dah tiiiihiyn ul mér. Hohhot.

Mostaert, A. (1933). Ordosica. Les erkeiit descendants des chretiens
medievaux, cher les Mongols Ordos. Peking.

Mote, F. W. (1999). Imperial China. 900-1800. Cambridge.

Obrusanszky, B. (2000). A nesztorianizmus elterjedése Belsé-Azsiaban.
Turan, 111(2), 91-95.

Osawa, T., & Hidemi, T. (2015). Le prince Georges des Onggiit dans les
montagnes de 1’Altai de Mongolie: les inscriptions d’Ulaan Tolgo1
de Doloon Nuur. In P. G. Borbone, & P. Marsone (Eds.), Le
christianisme syriaque en Asie Centrale et en Chine (pp. 257-290).
Paris: Geuthner.

Palfy, 1. (1928). 4 tatdrok és a 13. Szdzadi Eurdpa. Budapest.

Pelliot, P. (1996). L’ inscription Nestorienne de Si-ngan-fou. Paris.

Perlee, H. (1961). Mongol ard ulszin hot szuurin tovcsoon. Ulaanbaatar.

Poppe, N. (1957). Mongolian monuments in Hpagspa script. Wiesbaden.

Rachewiltz, I. (1971). Popal envoys to the Great Khans. California.

Rachewiltz, 1. (2015). The Secret History of the Mongols: A Mongolian
Epic Chronicle of the Thirteenth Century. The Australian National
University.

Rintchen, B. (1961). Les materiaux pour [’etude du chamanisme Mongol
(Vol. 1I). Wiesbaden.

Rossabi, M. (1988). Khublai Khan. Los Angeles.

Saeki, P. Y. (1937). The Nestorian documents and relics in China. Tokyo.

Saguchi, T. (1970). The Mongolian Empire and the West. Tokyo.

190



Kypuan ®ponrupusix Ucenenosanuii. 2019. No 3 | e-ISSN: 2500-0225
3apybexusiii pportup| https://doi.org/10.24411/2500-0225-2019-10024

Siebeck, P. (1992). Manicheism in the Later Roman Empire and Medieval
China. Tiibingen.

Tekin, S.-T., & Alpay, G. (Eds.). (1998). Rashid-ad-din: Jami -at
tawarikh. Duxbury.

Toyszom, G. (1998). Buriadyn yazguur domgiyn tovchoon. Ulaanbaatar.

Vine, A. R. (1937). The Nestorian Churches. London: Independent Press.

Waley, A. (1991). The travels of Alkimist. Recorded by his disciple Li chih-
chang. Taipei.

Yeung, C. T. (1978). A Study of the Nestorian Bronze Crosses founded in
the Ordos region. Soochow University Journal of Chinese Art
History, 1(8), 69-71.

CIMCOK JIMTEepaTyphbl

Altanzaja, L. (2001). Erkcxuudin tuhai. Ugsaatni sudlal. Fasc.1.

Atiyah, A. S. (1968). A History of Eastern Christianity. Cambridge.

Baan, 1. (1983). Euszebiosz Egyhaztorténete. Budapest: Szent Istvan
Tarsulat.

Badamhatan, S. (2002). Erdem sinjilgeeni buteeluud (\Vol. 1). Ulaanbaatar.

Boldbaatar, Y. (2003). Hristin sasni Nestorin ursgald holbogduulj boloh
gurvan dursgal. Arheologi, antropologi, ugsaatni sudlal, 210(19),
103-111.

Boyle, J. A. (1958). The History of World-Conqueror by Ata-Malik Juvaini
I-11. Manchester.

Brentjes, B. (1998). Fragmente aus dem Nachlaff von Daniel Gottlieb
Messerschmidt. Acta Orient. Hunga.

Budge, W. (1928). The monks of Khublai khan. London.

Chabot, J. B. (1907). Synodicon Orientalae. Paris.

Chadwick, H. (2003). 4 korai egyhdz. Budapest.

Clément, P. (1922). La pagode de la Croix. In Le Bulletin Catholique de
Pekin (pp. 290-297).

Csornai, K. (2008). A dunhuangi sziklatemplom manicheus
kezirattekercsei, Hun-1dea. Budapest.

Damdinsiiren, T. (1957). Mongol-un nigucha tovchiyan. Ulaanbaatar.

Damdinsiiren, T. (1986). Mongol dorvéljin bichig. Ulaanbaatar.

Dasnyam, I. (1995). Yeke Jasag. Ulaanbaatar.

Dawson, C. (1955). Mission to Asia. New York.

DeWeese, D. (1979). he influence of the Mongols on the Religious
Consciousness of 13-14 century Europe. Mongolian Studies, 5, 41-
78.

191



Journal of Frontier Studies. 2019. No 3 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10024 | Frontier Abroad

Dioszegi, V., & Sharakshinova, N. O. (1970). Songs of Bulagat Buriat
Shamans. In L. Ligeti (Ed.), Mongolian Studies (pp. 103-108).
Budapest: Akademiai Kiado.

Drake, F. S. (1936). Nestorian Monasteries of the T'ang Dynasty and the
Site of the Discovery of the Nestorian Tablet. Monumenta Serica(2),
293-340.

Egami, N. (2000). The Mongol Empire and the Christendom. San Paolo.

Ganbold, M. (2001). Ulaan hadni altajn uryanghayn tuhai temdeglel.
Ugsaatni sudlal, XIV(12), 135-148.

Gombodzsav, B. (1992). Ganga-jin urusgal. Ulaanbaatar.

Gombos, F. A. (1912). Kézépkori kromikasok, kronikdk. Freising Otto
kronikaja. Budapest.

Gyorfty, G. (1986). A magyarok elddeirdl és a honfoglalasrol. Budapest.

Gyorffy, G. (1988). Julianus barat és a Napkelet felfedezése. Budapest.

Halbertsma, T. H. (2009). Nestorian Remains of Inner Mongolia.
Discovery, Reconstruction and Appropriation. Leiden: Brill.

Hunter, E. (1996). The Church of the East in Central Asia. Bulletin of the
John Rylands University Library of Manchester, 78(3), 129-142.

Hiitihenbaatar, D. (1962). Mongol giirnij elchin hariltsaa. (Vol. 13).
Ulaanbaatar.

Katona, T. (Ed.). (1981). 4 tatarjards emlékezete. Budapest.

Koésa, G. (2004). A nesztorianizmus a Tang-kori Kinaban. Vigilia(7), 492-
503.

Lambert, T. (2004). The Nestorians in Xinjiang. China Insight(04-05), 205-
210.

Lattimore, O. (1959). A ruined Nestorian city in Inner Mongolia. In Studies
in Frontier History. Collected Papers, 1928-1958. Paris.

Li, J. (1931). Feng Chenggou, Jingjiao Bei Kao Researches into the
Nestorian Tablet. Commercial Press.

Martin, D. (1937). Preliminary Report on Nestorian Remains North of
Kuei-Hua, Suiyiian. Monumenta Serica. Journal of Oriental Studies,
3(1), 232-249.

Mingana, A. (1925). The early spread of Christianity. Manchester.

Mongkedelger, B. (1997). Aibag-a gol dah tiiiihiyn ul mér. Hohhot.

Mostaert, A. (1933). Ordosica. Les erkeiit descendants des chretiens
medievaux, cher les Mongols Ordos. Peking.

Mote, F. W. (1999). Imperial China. 900-1800. Cambridge.

Obrusanszky, B. (2000). A nesztorianizmus elterjedése Belsé-Azsiaban.
Turan, 111(2), 91-95.

Osawa, T., & Hidemi, T. (2015). Le prince Georges des Onggiit dans les
montagnes de 1’Altai de Mongolie: les inscriptions d’Ulaan Tolgoi

192



Kypuan ®ponrupusix Ucenenosanuii. 2019. No 3 | e-ISSN: 2500-0225
3apybexusiii pportup| https://doi.org/10.24411/2500-0225-2019-10024

de Doloon Nuur. In P. G. Borbone, & P. Marsone (Eds.), Le
christianisme syriaque en Asie Centrale et en Chine (pp. 257-290).
Paris: Geuthner,

Palfy, 1. (1928). 4 tatdrok és a 13. Szdzadi Eurdpa. Budapest.

Pelliot, P. (1996). L’ inscription Nestorienne de Si-ngan-fou. Paris.

Perlee, H. (1961). Mongol ard ulszin hot szuurin tovcsoon. Ulaanbaatar.

Poppe, N. (1957). Mongolian monuments in Hpagspa script. Wiesbaden.

Rachewiltz, 1. (1971). Popal envoys to the Great Khans. California.

Rachewiltz, 1. (2015). The Secret History of the Mongols: A Mongolian
Epic Chronicle of the Thirteenth Century. The Australian National
University.

Rintchen, B. (1961). Les materiaux pour [’etude du chamanisme Mongol
(Vol. 1I). Wiesbaden.

Rossabi, M. (1988). Khublai Khan. Los Angeles.

Saeki, P. Y. (1937). The Nestorian documents and relics in China. Tokyo.

Saguchi, T. (1970). The Mongolian Empire and the West. Tokyo.

Siebeck, P. (1992). Manicheism in the Later Roman Empire and Medieval
China. Tiibingen.

Tekin, S.-T., & Alpay, G. (Eds.). (1998). Rashid-ad-din: Jami -at
tawarikh. Duxbury.

Toyszom, G. (1998). Buriadyn yazguur domgiyn tovchoon. Ulaanbaatar.

Vine, A. R. (1937). The Nestorian Churches. London: Independent Press.

Waley, A. (1991). The travels of Alkimist. Recorded by his disciple Li chih-
chang. Taipei.

Yeung, C. T. (1978). A Study of the Nestorian Bronze Crosses founded in
the Ordos region. Soochow University Journal of Chinese Art
History, 1(8), 69-71.

Bapronen b. (1894). O xpucmuancmee 6 Typxecmane. 3anucku
Bocmounoco omoenenus Pycckoeo Apxeonocuueckoco oouwecmsa. (T
VIII). Cankr-TletepOypr.

bepesun, U. H. (1946). Pawuo-ao-oun: Cooprux nemonuceii. Mockaa.

Xanranos, M.H. (1960). Co6panue couunenuu. (T. 1). Mockaa.

Manos, C. E., (1959). llamamnuxu OpesHemopKCKoOU NUCbMEHHOCHU
Monzeonuu u Kupauszuu. MockBa-JIeHuHTpa.

193



	IN FRONTIER WE TRUST
	IN FRONTIER WE TRUST
	В-МЕСТОВВЕДЕНИЯ
	ОСНОВНАЯ ЧАСТЬ: МЫ НАШ, МЫ НОВЫЙ МИР ПОСТРОИМ
	БЛУЖДАНИЕ ПО ФРОНТИРНЫМ ТРОПАМ
	ЕСЛИ ЕСТЬ НА СВЕТЕ РАЙ, ЭТО – ОРЕГОНСКИЙ КРАЙ
	ЭПИЛОГ (В-МЕСТО ЗАКЛЮЧЕНИЯ)

	РЕЛИГИОЗНОЕ ИНАКОМЫСЛИЕ В ЗОНЕ ФРОНТИРА: ПУТИ И СПОСОБЫ РАСПРОСТРАНЕНИЯ (НА ПРИМЕРЕ КУБАНСКОЙ ОБЛАСТИ И ЧЕРНОМОРСКОЙ ГУБЕРНИИ В ДОСОВЕТСКИЙ ПЕРИОД)
	RELIGIOUS DISSENT IN THE FRONTIER ZONE: WAYS AND MEANS OF DISSEMINATION (THE KUBAN REGION AND THE BLACK SEA PROVINCE IN THE PRE-SOVIET PERIOD AS A CASE STUDE)
	ВВЕДЕНИЕ
	ТРАДИЦИОННЫЕ РУССКИЕ ТОЛКИ И РАЗНОМЫСЛИЯ.
	ПРОТЕСТАНТСКИЕ КОНФЕССИИ

	ПРЕДЕЛЫ РЕЛИГИОЗНОЙ ПРИНАДЛЕЖНОСТИ: КРЕЩЁНЫЕ ТАТАРЫ И ПЕРЕСМОТР "ОТСТУПНИЧЕСТВА", 1840-1905 ГГ.
	THE LIMITS OF RELIGIOUS ASCRIPTION: BAPTIZED TATARS AND THE REVISION OF "APOSTASY," 1840S-1905
	ВВЕДЕНИЕ
	ВЕРООТСТУПНИЧЕСТВО В ЗАКОНОДАТЕЛЬНОЙ И АДМИНИСТРАТИВНОЙ ПРАКТИКЕ
	САМООПРЕДЕЛЕНИЕ И ПЕРЕСМОТР ВЕРООТСТУПНИЧЕСТВА
	ЗАКЛЮЧЕНИЕ

	БРАКИ В СТАРООБРЯДЧЕСТВЕ
	MARRIAGE IN OLD BELIEF'S TRADITION
	ВВЕДЕНИЕ
	ОСНОВНАЯ ЧАСТЬ
	ВЫВОДЫ

	К ВОПРОСУ О РЕЛИГИОЗНЫХ ПРОЦЕССАХ НА ЕВРОПЕЙСКОМ СЕВЕРЕ (СТАРООБРЯДЧЕСТВО КАК ОСОБЫЙ ФАКТОР ПРИГРАНИЧЬЯ В РАБОТАХ А. С. ПРУГАВИНА)
	THE QUESTION OF RELIGIOUS PROCESSES IN THE EUROPEAN NORTH (OLD BELIEF SPECIFIC FACTORS BORDERLAND IN THE WORKS OF A. S. PRUGAVIN)
	ВВЕДЕНИЕ
	ОСНОВНАЯ ЧАСТЬ
	ЗАКЛЮЧЕНИЕ

	ЯВАНСКАЯ ДИАСПОРА В СУРИНАМЕ: СОЦИАЛЬНО-ЭКОНОМИЧЕСКИЕ И КОНФЕССИОНАЛЬНЫЕ АСПЕКТЫ ПОВСЕДНЕВНОСТИ
	THE JAVA DIASPORA IN SURINAME: SOCIO-ECONOMIC AND CONFESSIONAL ASPECTS OF EVERYDAY LIFE
	ВВЕДЕНИЕ
	СОЦИАЛЬНО-ЭКОНОМИЧЕСКИЕ АСПЕКТЫ ЖИЗНИ ЯВАНСКИХ СУРИНАМЦЕВ
	РЕЛИГИОЗНЫЙ ФРОНТИР
	ЗАКЛЮЧЕНИЕ

	NESTORIAN CHRISTIANS IN FRONTIER HISTORY
	ХРИСТИАНЕ-НЕСТОРИАНЦЫ ВО ФРОНТИРНОЙ ИСТОРИИ
	INTRODUCTION
	THE KEREITS
	THE NAIMANS
	THE PEOPLES OF THE GOBI

	RELIGOUS INTERRETATIONS OF WU CHENGEN’S NOVEL «JOURNEY TO THE WEST»
	РЕЛИГИОЗНЫЕ ИНТРЕПРЕТАЦИИ РОМАНА У ЧЭН-ЭНЯ «ПУТЕШЕСТВИЕ НА ЗАПАД»
	“JOURNEY TO THE WEST” AS A BUDDHIST ALLEGORY
	“JOURNEY TO THE WEST” AS A TAOIST ALLEGORY
	“JOURNEY TO THE WEST” AS A CONFUCIAN ALLEGORY
	“JOURNEY TO THE WEST” FROM ECOLOGICAL PERSPECTIVE
	“JOURNEY TO THE WEST” AS A CHRISTIAN ALLEGORY


