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Abstract

The author analyses the problems of frontierism in the development of the Latvian community
in Australia. After Latvia was Sovietized, Australia became one of the centres of Latvian
emigration. Several Latvian intellectuals who began their careers in independent Latvia after the
events of 1940 and 1944 lived in Australia. Others were born in emigration, but they were able
to become national Latvian activists. The author believes that the historical backgrounds
actualized the frontier features of Latvian identity in emigration. The author believes that “Jauna
Gaita”, one of the leading journals of Latvian in the exile, is an important source that provides
historians with opportunities to analyse the main vectors and trajectories of the development of
Latvian identity in Australia. The author analyses the poetic and prosaic texts of Latvian
intellectuals in Australia. “Jauna Gaita” became an important source of information on the
cultural, song and theatrical activities of Latvians in Australia. It is assumed that Latvian
communities in Australia, like Latvians in other countries of emigration, became victims of a
gradual marginalization process because they imagined exile as a frontier between different
periods of Latvian history. “Jauna Gaita”, on the one hand, paid special attention to the
problems of Latvian youth, because its authors were afraid of assimilation. On the other hand,
the journal published poetic and prose texts actively that actualized the main vectors and
trajectories of the development of Latvian identity in emigration. Texts of Latvian intellectuals
published in “Jauna Gaita”, actualize various forms and dimensions of identity crisis and
transformation of historical memory in emigration.
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AHHOTaN U

ABTOp aHanM3Wpyer MpoOJieMbl (POHTUPHOCTH B Pa3BUTHM COOOIIECTBAa JIATHIIICH B
ABcTpanuu. ABCTpaiusi Tociie Toro, kak JlaTBusi Oblla COBETH3MpPOBaHA, CTala OJAHUM W3
LEHTPOB JIATBIIIICKOM SMUTIpalnuu. Heckonbko JTaTBIIICKUX HUHTCIJICKTYaJIOB, KOTOPLIC HavdaJln
CBOIO Kapbepy B He3aBucuMOH JlatBum, mocie coObiTuii 1940 umu 1944 xxunu B ABCTpajvu.
prrl/le POAWINCE YK€ B OMHUI'DpAlMU, HO CTAJIM HAIIMOHAJIbHBIMU JIATBIILICKUMU aKTUBUCTaAMMU.
ABTOp Tmonaraer, 4Yr0 HCTOPUYECKHWE TPEANOCHUIKH aKTyaJIM3UPOBAM  (POHTHPHBIE
0COOEHHOCTH JIATBILICKONW MICHTHYHOCTH B 3MUTpalluv. ABTOp mojaraer, 4ro “Jauna Gaita”,
OIWH U3 BCAYIIUX XYPHAJIOB JIATBIIICKOM oMUrpanu, ABJIACTCA BaXHbBIM HWCTOYHHKOB,
KOTOpBI TIO3BOJISIET TPOAHAIM3UPOBATH OCHOBHBIE BEKTOPHl M TPAaEKTOPUU Pa3BUTHUS
JIATHIICKONH MICHTUIHOCTH B ABCTpaWH. ABTOp aHAIM3UPYET MOITHUECKHAE M ITPO3aMICCKUE
TEKCTHI JIATHIIICKHX WHTEIEKTYaJIOB B ABcTpanmu. “Jauna Gaita” craja Ba>KHBIM UCTOUHHUKOM
nH(pOpMaIuK O KyJIbTYPHBIX, IECEHHBIX M TE€ATPaJbHBIX aKTUBHOCTAX JIATHIIIEH B ABCTpaJIHH.
[peamonaraercs, 4To JaThINICKKE COOOMIECTBA B ABCTpaJIUM, KaK JATHIIM B JIPYTUX CTpaHaX
SMUTpAIWH, CTAJH KePTBAMH MPOIIecca ITOCTENEHHON MapTHHAIU3AINHY, IOTOMY YTO M3THAHUE
OBLTIO BOOOpAXKEHO MMU KaK (DPOHTHUP MEXIY Pa3IHYHBIMH TEPHOJIAMH JIATHIIIICKOW UCTOPHUH.
“Jauna Gaita”, ¢ OmHOH CTOpPOHBI, ymemsuia ocoboe BHUMAaHHE MPOOJIEMaM JIATHIIMICKON
MOJIOZI&KH, TIOTOMY YTO €€ aBTOphI omacaiuch accuMuWuu. C Apyrod CTOPOHBI, KypHAI
aKTUBHO TYOJIMKOBaJ MOJTHYECKHE W TPO3AaUYECKHE TEKCTHI, KOTOpPHIE aKTyallU3WPOBaIN
OCHOBHBIE BEKTOPHI U TPAEKTOPHH PA3BUTHS JATHIIICKON MACHTUYHOCTA B SMUTPAIUH. TEKCTHI
JIATHIICKIX WHTEIUICKTYaJIOB, OIyOJIMKOBaHHEIE B “Jauna Gaita”, akTyaJIM3UPYIOT pa3IdndHbIC
(¢hopMBI W M3MEpEeHHUs KpHU3WcCa HASHTHYHOCTH W TpaHCPOpPMAIMH WCTOPHYECKOW MaMSTH B
SMUTPAIHH.

KiiroueBbIe cj10Ba
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THE FORMULATION OF THE PROBLEM

If the 19th century entered the history of Europe as an era of
nationalism, when oppressed groups began to change rapidly, modernize
radically and turn into political nations and imagined communities
vigorously, then the 20th century became an era of a gradual erosion of
ethnic isolation and imagined national purity, because the processes of
colonialism and anti-colonial movements, the emergence and impressive
progress of left and right authoritarian regimes, that claim to become the
political norm of the epoch, inspired the processes of cultural hybridization.
Therefore, the national state, the nationalists of the 19th and the first half of
the 20th century dreamed of, turned into a historical and political rudiment,
becoming the archaic legacy of the era of active nationalism in the world,
where the processes of globalization and hybridization turned out to be
more significant than the political projects proposed by the supporters of
nationalism in its traditional and modern understandings. Despite these
circumstances, the modern political map of Europe is a legacy of the era of
active nationalism, which fought for the liberation of oppressed nations and
sought to institutionalize the newly independent states, which actually
became nationalizing societies and later transformed into imagined
communities of nation-states.

FROM NATIONALIZATION TO EMIGRATION AND...
HYBRIDIZATION

Latvia was one of the nationalizing states that emerged after the crisis
and disintegration of the Russian Empire, inspired by the first world war
and revolution, which stimulated the progress of nationalist movements and
ideologies. Until the critical historical moment of 1940 when Latvia was
incorporated into the Soviet Union, Latvia was one of nationalizing
European states. Sovietization of Latvia and its existence as part of the
USSR, on the one hand, institutionalized fragmentation of society into
Latvian and non-Latvian segments. On the other hand, the Sovietization of
the republic and the political repressions stimulated emigration from Latvia
to Western countries. Latvia more than 100 thousand of an educated,
socially and politically active citizens as a result of the policy of coercive
and forced Sovietization. The USA, Sweden, Germany, Canada and
Australia became the states where after 1940 and 1944 new Latvian
communities appeared. Germany was the first European country for
Latvian refugees, but by 1951 the majority of Latvian immigrants left
Germany and moved to the USA (55.000), Australia (21.000), Great

90



Kypnan Opontuphbix Uccnenopanuii. 2019. No 4.1 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10030

Britain (18.000), Canada (14.000) and Sweden (4.000). 13.000 refugees
preferred to remain in Germany.

SOVIETIZATION AS A FACTOR OF LATVIAN IDENTITY
DUALISM

Sovietization of Latvia stimulated the processes of simultaneous
development of two versions of the Latvian national identity: Sovietized
identity existed in the USSR when the transformation of the identity of
emigrants continued to change Latvian identity they had since the period of
the First Republic. The identity of Latvian intellectuals who emigrated
from Latvia and the identity of those Latvians who were born in emigration
differed significantly from the identity of Latvians who continued to live in
Soviet Latvia. If the Latvian identity in the Latvian SSR developed as an
anti-Soviet and anti-communist political project in the context of
opposition to Russification, then the identity of emigrants changed under
the influence of the processes of hybridization and trans-culturalization.
Actually, Latvian identity in emigration, including Australia, became a
frontier and peripheral case of the development of Latvian national identity.

WHAT IS THIS TEXT ABOUT?

Therefore, the author of this article will analyse the transformation
processes of Latvian identity in Australia in the contexts of intellectual
activities of representatives of Latvian communities.

METHODOLOGY: FROM POSITIVISM TO FRONTIER
STUDIES

Analyzing the frontier cases of transformations and developments of
identities, historians face the problems of methods and the language of
description. On the one hand, methodologically archaic language and
theoretical tools of positivistic historiography can provide historians with
the necessary methods, but the results will be predictable if we will fix
facts, use statistical data, compare quantitative indicators of the number of
Latvian groups and communities or active use of the Latvian language. If
we use neo-positivist practices, the descriptive text will become the main
result of our analysis, but the author of this article believes that the
dominance of positivism became the part of history and therefore
historians, analysing the dynamics of developments and transformations of
Latvian identity in Australia, can use other methodological tools.

Rejection of positivism actualizes the potential of interdisciplinary
postmodern and constructivist methods inevitably and makes it possible to
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write several histories of the identity of Australian Latvians
simultaneously. On the one hand, the author presumes that the history of
identity transformations of the Latvian frontier communities and hybrid
societies can be imagined as intellectual history, cultural history or a
history of ideas. On the other hand, the potential of frontier studies can be
very useful, because the history of Latvian identity in the Latvian SSR and
the history of Latvian identity in exile actualize two scenarios of changes in
identities in different frontier societies. The author presumes that the social
and cultural histories of the societies of the Latvian SSR and Australia of
the 1940s and 1980s provide historians with several examples of situations
of frontier and frontierity.

THE MULTIPLICITY OF LATVIAN FRONTIERS.

The frontierness of the Latvian SSR and the Latvian communities of
Australia had different forms and dimensions, but several factors make it
possible to define these societies as frontier and even transcultural. Firstly,
Latvian communities in Latvia and Australia never existed in cultural
isolation. Secondly, by 1940 the Latvian political nation managed to
integrate and assimilate part of the Russian, German and Jewish
communities, ceasing to be an ethnic nation and transforming into a
Latvian political nation. Thirdly, the Latvian language in Latvia and the
Latvian SSR ceased to be the language of only Latvians, it became the
language of those Russians, Jews and Germans who were able to integrate
into the Latvian nation as a civil project. Fourthly, the Latvian language in
the Latvian SSR and Australia became the language of social, cultural,
intellectual and political frontiers — the active use of the Latvian language
did not mean that the speaker was Latvian because the Latvian language
became the language of communication for Sovietized Latvians Jews,
Germans, Poles and Russians.

Fifthly, the frontier status of the language became more visible in
Australia than in the Latvian SSR, because the younger generation began to
more actively use English gradually and the history of Latvians in
Australia, unfortunately, does not provide historians with examples when
English-speaking Australians became active users of Latvian. The frontier
situation of the Latvian language in Australia in this intellectual situation
was radically different from similar processes of the Ukrainian language in
the United States, because the history of American Ukrainians knows one
case when the English-speaking poetess Patricia Nell Warren (1936 —
2019) became Ukrainian-speaking Patrytsiia Kylyna (ITatpumis Kuinaa)
but this metamorphosis of identity was temporary, because the heritage of
Patrytsiia Kylyna was part of the frontier cultural discourse. The frontier
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history of Australian Latvians, unfortunately, does not know examples of
such successful promotion of the Latvian language in transculturalizing and
hybridizing identities. Sixthly, the author presumes that the intellectual
history of Australian Latvians became a frontier history because the
cultural dynamics of the 1940s and 1980s provided historians with
examples when Latvian intellectuals were active in their attempts to
actualize and preserve Latvian identity in frontier contexts. Therefore, the
subsequent sections of this article will be focused precisely on the
intellectual transformations of the Latvian community in Australia.

SOURCES

Analysing intellectual identity transformations and various forms and
versions of discourse as narrative dimensions of national identity, the
historian will be forced to read and use narrative sources inevitably.
Therefore, the author believes that the texts of Latvian intellectuals from
Australia, published in the Canadian magazine “Jauna Gaita” since 1955
(Kikauka, 1981a; Kikauka, 1981b), when the first number was published,
became a cultural and intellectual centre for Latvian writers, historians,
poets, and artists in emigration. “Jauna Gaita” is one of the magazines of
the Latvian emigration that was able to create their own literary traditions,
becoming a phenomenon in the cultural and intellectual life of Latvian
communities abroad. Several Latvian authors from Australia, including
Eduards Silkalns, Aleksandrs Gar$a, Osvalds Lacis, Karlis Abele, Liicija
Bérzina, Mintauts Eglitis, Hugo Kaupmanis, Janis Sarma, Edgars
Dunsdorfs, were among authors of “Jauna Gaita”. The texts of Latvian
intellectuals from Australia, published in “Jauna Gaita”, actualized various
forms and dimensions of Latvian identity in exile.

FORMAL ORIENTATION IN THE TEXT, OR WHAT IS THE
ARTICLE ABOUT?

The features of source base, goals and objectives of this text, on the
one hand, dictate to the author the following logical structure of the article,
which will contain several sections, including 1) introductory notes and
comments, where the essence of the problems of Latvian emigration and
diaspora in contexts of frontier and hybridization will be characterized; 2)
methodological remarks about methods, the author used in this article; 3)
chapter about problems of multiple and simultaneous social, historical and
cultural coexistence of Latvian frontiers and frontier and transcultural
situations.
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The author of the article believes that emigration, which actually
became a political exile, influenced the vectors and trajectories of the
development of Latvian identity significantly, predetermining its main
changes, mutations and transformations. Therefore, the analysis of exile as
a form of frontier will precede the author’s attempts to analyse the
intellectual history of Latvians in Australia as a cultural frontier. Analysing
exile and emigration as factors for the development of frontier identity, the
author will use the texts of Latvian intellectuals published in the journal
Jauna Gaita in particular because they actualize the main trends in the
transformation of Latvian identity in general.

The main sections of the article will focus on the problems of the
formal characteristics of the Latvian community in the Australian frontier,
its visualization at the frontier in Australia as a contact zone of cultural
hybridization. The author will pay particular attention to the narrative
practices of Latvian authors, who in their texts actualized various states,
forms, levels and dimensions of the frontierness of Latvian identity in
Australia.

LATVIANS IN EXILE: FROM IDENTITY AT CROSSROADS
TO IDENTITY ON THE AUSTRALIAN FRONTIER

Emigration, imagined by politically active Latvian intellectuals as
exile or trimda, became the factor that changed the basic trajectories and
vectors of the development of Latvian identity significantly. The
Sovietization of Latvia and its transformation in the Latvian SSR inspired
political emigration and the emergence of Latvian communities abroad
(Veigners, 1993). Despite the formal intellectual activities of Latvian
émigrés (Daukste-Silasproge, 2002; 2007; 2019), including writers and
poets, emigration and the long existence of Latvian communities in the
non-Latvian space became the factors that weakened identity, promoting
integration and gradual assimilation of Latvians who were born in
emigration. Latvian intellectuals in emigration were active in their attempts
to comprehend nationalism (Australis, 1964; Alksnis, 1964), but all these
extensive intellectual and cultural reflections actualized the frontier
character of Latvian communities in exile inevitably, because reflections on
nationalism in contexts of aspirations to preserve identity and language
made visible the alienity of the Latvian groups in Western countries,
although some Latvians preferred to integrate in new societies when others
saved the frontier status of proponents of ethnic isolation. Problems of
identity and language were universal landmarks, which attracted the
attention of Latvian authors in exile inevitably because Latvia in the
political imagination of intellectuals (Balodis, 1958a) mutated into frontier
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between the cultural spaces of the Baltic, Slavic and German worlds
(Balodis, 1958b), the unstable border between worlds (Europe — West —
USSR), between Orient and Occident, and between historical eras of
independence and Soviet occupation. Therefore, prose heroes of exile
(Freimanis, 1970) inevitably mutated into people between cultures, worlds

and identities:

Tada ir mana pasaule; to man neviens
nav pratis atnemt - varu veél bradat pa
saviem vardu dzungliem. Schizofrenikis
esmu; S§is ir schizofrenika piezimes!
Neurastenika murgi? Dzives arinieka
pasaule piekrauta ar nolakotam papira
pukém? Lai ir! Neviens §is nodalas
nelasts... Nieki!l... Parasts trakais traka
pasaulé. Ielas pielietas ar nervozitates
dzivsudrabu; cilvéki ir  lapsenes,
apstulbusas neona gaismas... Histerijas
laikmets! Civilizacija aizskréjusi pa
aplamu celu, bet neapjeédz kludu un cer
sasniegt pilnibu. Varbiit sasniegs — 1si
pirms galigas eksplozijas — pastardienas...
Varbiit §1 laikmeta romanam vajadzeétu
bit sakartam kopa no tadam lapam ka
mangjas — vajadze€tu biit neurastenisku
nejédzibu kollazai. Tadai civilizacijai tadi
raksti... Ak Dievs, cik ilgi v€l man bus
jagaida Tavs miers? Vai §1 rakstiSana ir
schizofrenijas manifestacija? Veéstule biis
bezgala gara - Iidz navei; ng, vél
iestiepsies nakamaja dzivé. Vai jebkad
vairs atversies apkaltas durvis?

This is my world; no one has taken it
away from me - | can still paddle in my
jungle. I'm a schizophrenic; these are
schizophrenic  notes!  Neurasthenian
nightmares? The life in the alien's world
loaded with dirty paper flowers? Let it
be! No one will not read this chapter...
Trivia! ... Normal crazy in the crazy
world. The streets are used with nervous
mercury; people are wasps, astonished by
neon lights the era of history!
Civilization has gone the wrong way, but
it does not understand the error and still
hopes to achieve perfection. Maybe it
will — shortly before the final explosion —
doomsday ... Maybe the novel of this era
should be sorted out of pages like mine —
there should be a neurasthenic nonsense
collage. Such articles are for such
civilization... Oh God, how long will 1
have to wait for your peace? Is this
writing a manifestation of schizophrenia?
The letter will be infinitely long — to
death; no, it's still going to come in the
next life. Will be a door opened?

The poetical hero of the Latvian emigration (Plavkalns, 1971) ceased
to be a romantic hero also, turning into an emigrant (Grasis, 1981), who

recalls his homeland painfully
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Veélos redzEt svesas zemes, | want to see a foreign land
Tur, kur saule spozak mirdz, Where the sun shines brighter,
Tur, kur nekad netumst debess, Where there is never sky,
Tur, kur briva but var sirds. Where freedom can be a heart.
Zeme, zeme, kas ta zeme, Land, land, land
Ja tev Tstas brives nav? If you don’t have real freedom?
Brive, brive, kas ta brive? A moment, a moment, what’s that moment?
Ja tev savas zemes nav? If you don’t have your land?
Vélamies més masu zemi  We want our land
Atkal brivu redzet driz!  to see free soon again!
Laime, lidzams, mums to lemi! Happiness, please, let us down!
Kad to reiz kads sapratis? When will one realize it once?
Zeme, zeme, kas ta zeme, Land, land, land
Ja tev 1stas brives nav? If you don’t have real freedom?
Brive, brive, kas ta brive. A moment, a moment in its moment.
Ja tev savas zemes nav? If you don’t have your land?

The category of zeme in the poetic imagination of the Latvian
emigration became frontier between the ideal freedom and lack of freedom.
The hero of the poetry in exile changed radically, mutated into a human
being of a frontier, a frontier weary creature because he could not define
his identity adequately:

Saulei lidzi aiz nedziva apvar$pa The sun behind the dead horizon
Nogrimst ik nakti mirusa gars... The spirit of the deceased sinks every night ...
...Saulei Iidzi atgriezas virszemé — ... return to the sun with the sun -
Klinsu majokli rietumu smiltis; Rocky dwelling in the sand of the west;
Dzgrienus, &dienus, dejas bauda, Drinks, food, dancing,
Sievas skarienu jut ka toreiz... Feeling a woman's touch then ...

...Tu, kas driz redzesi pazemes sauli... ... You will soon see the underground sun ...
...Busiem aizslidot silta rita... ... the buses slipping in the warm morning ...
Mana tuksne$a nama. In my desert house.
Es dziroju nekropolé. | live in a necropolis.
Es dziedu saules kugi... | sing in sun ship...

These semi-insane reflections, which had much in common with
delirium, actualized the crisis of identity of the heroes of exile Latvian
prose and the Latvian language in these cultural and intellectual situations
remained the only factor that saved Latvians from assimilation. Therefore,
the heroes of the prose raved, but they raved in Latvian. The Latvian
language (Sodums, 1958), on the one hand, united Latvians in exile and
Latvia, but, on the other hand, it transformed in a frontier, because the
threat of assimilation existed in emigration always. Threats of assimilation
stimulated the extensive reflections of Latvian intellectuals in exile about
traditional Latvian religion (Vike-Freiberga, 1975a), which in fact became
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an expression of the frontier nature of identity because the academic
approach of Latvian authors in exile intersected with attempts to imagine
and invent pre-Christian forms of faith. The frontier became a universal
construct of Latvian intellectuals in emigration because they, on the one
hand, remembered the frontier and transcultural nature of Latgale in
Latvian history (Puisans, 1980) and, on the other hand, realized the
peculiarities of the transcultural situation when “kultiira nesakas un
nebeidzas pie robezam, aiz kuram ir maksla, literatiira, zinatne. Robezu
nav” (Irbe, 1967) or “culture does not begin and does not end at borders,
behind art, literature, science. There are no borders”. Dzintars Sodums
(Sodums, 1959), who realized that “griits ir misu trimdinieku liktenis”
(“the fate of our exiles is tough”), was one of those Latvian writers and
intellectuals of emigration who tried to understand the sense of frontierity
and transculturality of Latvian immigrants who were forced to leave
Latvia:

Ir tada pilséta, kas atrodas liela tdens
mala. Ta var but katra pilséta jiiras krasta:
Stokholma, Nujorka, Londona, Melburna,
Sidneja, Sanfrancisko. Varétu teikt, tikpat
ka Rigas priekspilséta. Jo katram tdenim
otra pus€ atrodas miisu veca pilséta Riga.
Cik tur trikst, ka trimdinieks ar stipraku
balsi var sasaukties ar tiem jiiras otra mala.
Tapéc, luk, tur taja pilséta notiek
visdazadakas brinumlietas. Ierodas latviesi
pari jurai. Citi peksni aizbrauc atpakal uz

There is a city on the edge of the great
water. It can be every city on the seashore:
Stockholm, New  York, London,
Melbourne, Sydney, San Francisco. One
could say, that it looked like the suburb of
Riga because every water on the other side
is our old Riga. There is a shortage of
exiles with a strong voice on the other side
of the sea. That’s why there are a variety
of miracles in this city. Latvians cross the
sea. Others go back to Riga suddenly...

Rigu...

Therefore, the novel “Laéplésis trimda” of Dzintars Sodums became
partly frontier and partly provocative text of the Latvian emigration. The
text where the author snatched the national hero Lacplesis from the Latvian
context, turning him into an emigrant and sending him into exile, became
an attempt to deconstruct the archaic mythical ideas about the national
heroes of Latvian identity, which in fact were nationalist constructs
imagined and invented by Latvian nationalists of the 19th century.
Therefore, the heroes of the Latvian exile prose (Grants, 1958), as their
authors and creators (Veselis, 1956), who suggested meanings for Latvians
in exile, were hostages of the frontier because they fluctuated between
phobias of assimilation and temptations of ethnic isolation (Freimanis,
1956), choosing painfully between the collective memory of the past, about
Latvian independence and the prospects of integration and assimilation into
the new society of the West, which accepted them as refugees who could
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escape from Soviet authoritarianism.
never forgot that

Latvija ir maza nacija... Bet v&sture
neverte tautas péc vinu iedzivotaju skaita,
bet gan pec So cilveku drosmes, ticibas un
spéjam. Mges uzc€lam Latviju no
pusnabadzigas Krievijas provinces un
parvértam to neatkariga, briva, turiga
valstl. Latvija ierindojas starp izcilakajam
Eiropas valstim lauksaimnieciba, seviski
cukkopiba, miisu likumdoSana bija
pazistama visa Eiropa
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The heroes of Latvian prose in exile

Latvia is a small nation ... But history
does not appreciate the peoples by their
population, but by their courage, faith
and abilities. We built Latvia from a
semi-poor Russian province and turned it
into an independent, free, wealthy
country. Latvia has ranked among the
most outstanding European countries in
agriculture, especially in pig farming, our
legislation was known throughout
Europe

but Latvian exile intellectuals (Baumanis, 1958) were afraid to

understand that the question “cik ilgi gan latvieSu liesmina degs Amerikas
juras vilnos?” or “How long does the Latvian flame burn in American sea
waves?” because, the Latvians in exile lost faith gradually, stating that “Es
vairs netic€ju brinumiem. Es vairs netic€ju nekam” (Zarins, 1963) or “I
didn’t believe in miracles anymore. I didn’t believe in anything anymore”
and Valters Nollendorfs (Nollendorfs, 1955) was forced to state that

One of the fundamental problems of our
exile life is the contradiction between the

Viena no misu trimdas  dzives
pamatproblémam ir vecas un jaunas

paaudzes uzskatu pretiSkiba. Veca paaudze
ar bazam ve€ro jaunatnes centienus un
jauta, vai jaunatne biis sp€jiga turpinat

old and the new generations. The old
generation is concerned with the efforts of
the youth and asks whether the youth will

be able to continue the Latvian cultural
tradition in exile.

latviskas kultiiras tradicijas trimda.

Latvians in exile preferred to ask, but could not answer their own
questions. For example, Paula Jéger-Freimane (Jéger-Freimane, 1962)
asked in 1962 “kas tad ir latviskais?”. Answering her own question, she
proposed to take into account formal indicators only, believing that
“Latviskais ir latvieSu valoda, latvieSu dziesma, latviskais pasaules
skattjums, latvieSu dzives izjiita” or “Latvian ies Latvian, Latvian Song,
Latvian world view, sense of Latvian life”. On the one hand, emigration
forced Latvian intellectuals (Irbe, 1958) to perceive the history of the
country, they came from, as personal tragedies of exile, forcing to recall the
past constantly and
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Veca pilseta... Pils€ta starp tiltiem... To es
atceréSos, atcerésos... atceréSos... Un tad
nomirst

The Old Town ... The city between the
bridges ... I will remember it, | will
remember ... | will remember ... And then
die

On the other hand, history taught Latvian intellectuals (Lelis, 1967) in
exile to imagine their country as a frontier, because

Mg@s esam savas pagatnes mantinieki - ar1
nacionalos  centienos un  politiska
ideologija... Gadsimtos pirms neatkaribas
legiiSanas latvieSu tauta tika malta starp
varam, kas bijuSas vistiranniskakas Eiropa.
Ka socialaja, ta politiskaja lauka latvieSu
tauta no saviem kakla kungiem var€ja
macities un macijas daudz negativa...
1918. gada, nodibinoties Latvijas valstij,
latvieSu vairakums varbiit bija nobriedis
neatkaribai, bet tauta v€l nebija nobriedusi,
lai sevi demokratiski valditu

Ethnocentrism and politically

We are the heirs of our past in national
efforts and in political ideology... For
centuries before independence, the Latvian
people were lurking among the powers
that were most European in Europe. In the
social and political fields, the Latvian
people could learn from their necks and
learned a lot of negative... In 1918, when
the Latvian state was founded, the
majority of Latvians might have been
mature, but the nation was not yet mature
to rule democratically

motivated anti-communist phobias

(Spekke, 1957) transformed the collective memories of intellectuals in
exile about the nation (Gé€rmanis, 1957b), freedom, political independence,
state sovereignty and the Latvian Republic (G€rmanis, 1957a; Ge€rmanis,
1966). The imagined frontier divided consistent nationalists into supporters
of isolation and supporters of adaptation and integration. The dominance of
this viewpoint among intellectuals in emigration inspired the ethnicization
of Latvian intellectual discourse, its isolation and actualization of its
frontier character between Western societies and Latvia, which became an
unattainable dream for emigrants. Therefore, Latvian immigrants were
waited for integration, realizing that

Mes esam trimdinieki, bégli, dezertieri...
Ja, mes esam savas dzimtenes dezertieri,

We are exiles, refugees, deserters ... Yes,
we are deserters of our homeland, we left

més esam to atstajusi un izglabusi savas
dzivibas. P&c paris gadiem miisu vidd bus
latvieSi, kam piederés savi veikali,
automasinas, varbiit pat savi uznémumi.
Ar Siem praktiskajiem latvieSiem mes
nevaram rékinaties, jo vini nerékinasies ar
mums. Ja kads no mums varbiit cer, ka Sie
latvieSi reiz atgriezisies dzimtené, kad ta
bas briva, tad tie ir maldi. Sie cilveki to
nedarTs. Vini ir par daudz gudri, tadel vini

it and saved our lives. In a couple of years,
there will be Latvians who will own their
shops, cars, and even their own
companies. We cannot hope for these
practical Latvians, because they will not
hope for us too. If one of us hopes that
these Latvians will return to their
homeland, as soon as it becomes free, they
are mistaken. These people will not do
that. They are too smart, so they will get
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iegls turibu un nekad neuznemsies Antina
lomu, lai atgrieztos misu nabadzigaja
dzimteng. Tad - trimda mes varam sastapt
latvieSus, kas ir aktivi sabiedriska un
politiska lauka. Vini ir nozimigi ka
atgadinajums mums un citiem, ka més vél
ceram un ticam uz latvieSu valsti. Bet es
neticu, vai trimda viniem ko iemacts, tapat,
vai vini v€las ko macities
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wealth and will never assume the role of
Anthony to return to our poor home
country. Then in exile, we can meet
Latvians who are active in the social and
political spheres. They are important as a
reminder to us and others that we still
travel and believe in Latvian State. But |
do not believe that exile will teach them
what they want, just as they want to learn.

On the one hand, the desire to be isolated from the outside world in
emigration became a negative factor in the development of Latvian identity
in exile, because it inspired and stimulated the conservation of Latvian
communities. Despite the fact that some Latvian prose characters asserted
that “Es grib&tu zinat vairak par Latviju” (Ridzinieks, 1976), by the middle
of the 1970s, intellectuals in exile understood the situation of uncertainty,
asking strange questions, including “Vai latvieSiem vajadziga popmiuzika?”
(Zalitis, 1974). Some exile intellectuals hoped they their isolation from the
mass culture as a frontier between high and low cultures, will provide
Latvians in emigration with the abilities to preserve their ethnic identity. A
few years later, Latvian intellectuals (Rilke-Dravina, 1981) realized once
again the frontier character of exile, because they began to analyse the
problems of the interconnections between folk songs (Rike-Dravina, 1985)
and modern music. The question of the necessity or uselessness of popular
music sounded too naive because other Latvian exile authors (Vike-
Freiberga, 1974) preferred to ask unpleasant questions, including

How many of those who left Latvia as
refugees  still  consider  Latvians
themselves?

Cik no visiem tiem, kas Latviju atstaja ka
bégli, vel arvien uzskata sevi par
latvieSiem?

Therefore, the forced existence on the frontier of cultures, languages
and identities forced the Latvian intellectuals in exile (Vike-Freiberga,
1974) to recognize the identity crisis:

The large-scale emigration that took
place at the end of the Second World, the
loss and deportation decimated the
Latvian nation. For such a small nation as
Latvians, it is a hard loss... the Latvians
remaining in their homeland, sometimes
not without a bit of bitterness, are hardly
aware of also. Every individual has
become important for the future existence
of the Latvian people

Liela apméra emigracija, kas notika Otra
pasaules kara beigas, lidz ar kara
zaudéjumiem un  deportacijam ir
decim&jusi latviesu tautu. Tik mazai
tautai ka latvieSiem tas ir gruti aizpildams
zaud&jums, ka to it skaudri apzinas sava
tevzeme palikuSie latviesi, daZreiz ne bez
zinama rigtuma... LatvieSu tautas
turpmakai eksistencei ikkatrs individs ir
kluvis nozimigs
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By the middle of the 1970s, Latvian intellectuals, including Vaira
Vike-Freiberga, who were active in their attempts to popularize the
concepts of latviskums (Vike-Freiberga, 1975b) among exile Latvians
(Vike-Freiberga, 1978), recognized that the frontier became the unpleasant
reality of Latvian emigration. Therefore, intellectuals (Vike-Freiberga,
1976; Vike-Freiberga, 1985a) idealized and absolutized the traditional
ethnic culture, its motifs and images in Latvian art and literature (Vike-
Freiberga, 1979a; Freiberga, 1980; Ozolina, 1986; Bérzina-Baltina, 1987;
Bérzina-Baltina, 1989) and collective neo-pagan ideas about it (Tupesis,
1981), although Vaira Vike-Freiberga, who fluctuated between popular
culture and the idealization of the First Republic (Vike-Freiberga, 1979b),
believed that the long existence of Latvian communities in Europe and
America led to the erosion of Latvian identity. Despite the fact that it was
almost impossible to define the boundaries between various forms of
Latvian identity because their differences acquired the frontier, Vaira Vike-
Freiberga (Vike-Freiberga, 1974), could not determine the status of
Latvians in emigration and asked “Vai esam bégli, vai trimdinieki, vai
emigranti, vai vienkarsi - klaidas latvie$i?” or “Are we refugees, or exiles,
or emigrants, or simply Latvians?” (Vie-Freiberga, 1977). Vaira Vike-
Freiberga presumed that it was possible to distinguish three types of
Latvian identity in exile, including 1) Latvian immigrant identity of the
older generation; 2) forced Latvian identity of emigrants who were born in
Latvia, but grew up in emigration; and 3) the Latvian identity as a
conscious choice of the younger generation of emigrants who were born in
Europe, America or Australia and have never been in Latvia. The fear that
successful integration will lead to financial well-being in emigration
frightened Latvian intellectuals in exile always, and emigrants understood
that exile became only a frontier between their collective memories of the
First Republic and the attempts of the new generation to find their place in
Europe, America, Canada or Australia. Intellectuals in exile (Vike-
Freiberga, 1982) were forced to recognise inevitability and imminence of
assimilation of Latvians who were born in exile, realizing that the number
of Latvian children who learn Latvian and speak it in the United States or
Canada declined steadily. Therefore, TadeuSs Puisans (Puisans, 1982)
actualized the frontier status of the Latvian language in exile and the
Latvian SSR, because assimilation threatened the Latvian language
everywhere:

Katrai valodai, lai ta dzivotu ka vitals Every language lives as a vital force and it
speks, ir vajadziga tieSa un dziva saskare needs direct and lively contact with its
ar tas atspoguloto kultru... Bez §is vides culture ... Without this environment,
valoda var gan dzivot un nikulot, bet ne language can live and die, but not grow
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augt un apliecinat sevi ka dinamisku speku
socialas attiecibas. Trimdas organizacijas
latvieSu valoda dzivo maksligi. Tai nav
sakaru ar viet€jo geografisko un socialo
vidi, tai nav sakaru ar viet§jam tautdm un
to kultoiram. LatvieSsu valoda arpus
Latvijas  robezam ir  pielidzinama
skaidinai, kas métajas jiras vilnos,
nespéjiga piekerties ne pie vienas klints
radzes, kas tai dotu speku laist jaunas
saknes jaunai dzivot sp&jai. Katra valoda
§1 veida vidé ir jau notiesata uz navi
LatvieSu valodai ir tikai viena dzimtene:
Baltijas jiras austrumu krasts. Nelaimiga
karta latvieSu trimdas sabiedriba ar savu
valodu un kultoru ir Skirta no S§is
dzimtenes launu politisku speku iedarbg...
Valoda un kultiira tomér aug dzimtené un

izstaro savu iespaidu uz  visiem
kontinentiem  pie tur  dzivojoSiem
latvieSiem. Tikai S$is speks trimdas

sabiedribu var vienot... Sakari ar tautu
Latvija ir vienigais veids, ka paSreiz€jos
apstaklos uzturét pie dzivibas latvieSu
trimdas saimes jaunakas paaudzes interesi
par latvisko kulttiru
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and assert itself as a dynamic force in
social relationships. In exile organizations,
Latvian lives artificially. 1t has no
connection to the local geographic and
social environments, it has no connection
with the nations and their cultures. The
Latvian language beyond the borders of
Latvia is comparable to the crumbs that
thrive in the sea waves, unable to cling to a
rock cliff, which would give it the power
to put new roots to a new life. Every
language in this environment is already
sentenced to death. The Latvian language
has only one homeland: the eastern coast
of the Baltic Sea. Unfortunately, the
Latvian exile community, with its
language and culture, is separated from
homeland occupied by the evil political
power... The language and culture,
however, are growing in their native
country and exert their influence on all the
continents where Latvians live. Only this
power can unite the exile community ...
Communication with the nation in Latvia
is the only way to maintain the interest of
the Latvian younger generation in Latvian
life in the current circumstances.

If in the USSR the Russian language became a threat to Latvian, then

in emigration the Latvian language was weaker in its attempts to compete
with English. Intellectuals in emigration realized gradually that the
development of diaspora contacts with Latvia would be the only way to
avoid complete assimilation of communities in Europe, America and
Australia. By the early 1980s, Latvian intellectuals in exile recognized the
importance of nationalism (Purvin$ Jurjans, 1983; Steprans, 1984;
Upenieks, 1985) as a tool for preserving and developing the identity of the
group they belonged to. Collective intellectual representations (Tupesis,
1985) about who Latvian is, changed radically in comparison with earlier
periods in the history of emigration. The exile intellectuals imagined
Latvian in the 1980s as a human being between different historical eras,
between time and timelessness, between past and future, realizing that the
situation of fin de siecle, would change Latvian identity and culture
radically:

102



Kypnan Opontuphbix Uccnenopanuii. 2019. No 4.1 | e-ISSN: 2500-0225

https://doi.org/10.24411/2500-0225-2019-10030

Latviskas dzives zinas pamatlikumibas
(tikumi,  parazas, dailuma  izjita,
sabiedriskas normas un atticksmes pret
dabu / visumu) nenak no augsas, nav kada
Dieva nemainigi nosacijumi, bet gan
organiski izveidojusas tauta...Latvietis
nedzivo(ja) tikumigu un dievaju dzivi, lai
patiktu kadai transcendentai varai vai arl
sagatavotos kadai ,pecnaves
svetlaimibai... latvietis nemeklg(ja) dzives
jégas attaisnojumus parlieku komplicétas
abstrakcijas, formalisma un no dzives
atsveSinatas sistemas...Latvietis vel
joprojam nemil transcendentas abstrakcijas
un par kadu mistisku vinsauli/pasauli
daudz neprato. Vin§ ir nelokams, pat
stiirgalvigs realists (un tikai pedgjas
paaudzes kluvis par pesimistu). Dievins
paradas ka migla, riisa un vai gaisma, un
no purva velns parcélies uz nesataja
pleciem. Pasaule pati ir brinumu pilna...
bet katra individa miiza rit€§jums ir
konkréts ar saviem priekiem... un bedam

The fundamental rights of the Latvian life
(virtues, customs, sense of beauty, social
norms and attitudes towards nature /
universe) did not come from above, they
are not constant conditions of Lord, but
nation firmed them... The Latvian does
not live a virtuous and godly life to enjoy
a transcendental power or to prepare for a
"post-death bliss"... the Latvians does not
seek the excuses of the meaning of life in
excessively complicated abstractions,
formalism, and alienated systems of life...
The Latvians still does not love the
transcendent abstractions and the mystery
of the mysterious world. Latvian is a
steadfast, even stubborn realist (and he
became a pessimist in recent generations
only). The Lord appears as a mist, rust and
light, and the Devil moved to the
shoulders of Latvian who bear him. The
world itself is full of miracles... but the
life-cycle of each individual is specific to
joys... and sorrows

Therefore, the character of Jauna Gaita became even more frontier in
the 1980s, because Latvian intellectuals preferred to publish fiction, poetry,
articles on culture and art, which in the pages of the magazine coexisted
and neighboured with academic texts (Vike-Freiberga, 1985b) or political
essays focused on current issues of freedom (Vike-Freiberga, 1986),
identity, nation, politics and nationalism (Purvin$ Jurjans, 1983; Vavere,
1982). If by the middle of 1950s Jauna Gaita was a cultural, literary and
intellectual frontier, in the 1980s the magazine’s frontierity became
different meaningfully because its editors tried to politicise the journal.
Therefore, in the 1980s, they became more active in their attempts to cross
the ideological and political frontiers between the emigration communities
and the Latvian SSR, realizing that contacts with the homeland could
prevent the Latvian communities in exile from complete assimilation and
loss of identity. Juris Rozitis in 1984 suggested that new stage began on the
development of the Latvian culture of emigration, and changes of social
and cultural generations inspired the beginning of this new era because
Latvian intellectuals understood that “Latvijas nakotne kopa mis sauc”
(Rubess, 1985) or “the future of Latvia together call us”. Juris Rozitis
(Rozitis, 1984) presumed that Latvians who belonged to the new younger
generation lost connections with the cultural community they came from
and became Canadians, Americans or Australians. Therefore, Latvian
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intellectuals in exile (Rodze-Kisele, 1983) began to cross the frontier
boundaries actively between the Latvian culture of emigration and the
Latvian culture of the Latvian SSR, publishing in Jauna Gaita texts
focused on the cultural situation in Latvia.

LATVIANS IN AUSTRALIAN FRONTIER: FORMAL
ORIENTATIONS

Australia as a country with a colonial past has its own traditions of
academic studies of frontier and frontier situations. If the history of the
early Australian frontier was a history of contacts and contradictory
relations between colonists and Aborigines (Attwood, 2017; Critchett,
1990), then the history of the frontier in the 20th century was different
because the political processes in Europe and its ideological split into two
opposing blocs stimulated political emigration from countries that entered
the zone of Soviet influence. Latvia was one of these states, which became
a victim of Sovietization. Australia has become a state that adopted more
than 20 thousand Latvian immigrants, who rushed to this country together
with Ukrainians, Lithuanians, Estonians, Croats, whose states lost their
sovereignty and independence or became pro-Soviet satellites. Therefore,
the history of the Australian frontier became the history of relations
between English-speaking Australians and new immigrant communities, or
the history of integration and assimilation of emigres into the Australian
frontier between memories of a lost homeland and attempts to find a place
in a new society.

The social, cultural and intellectual histories of Latvia in the second
half of the 20th century became heterogeneous. Therefore, the history of
Latvia was a history of Latvians in Latvia and Latvian communities in
emigration and exile (Akmentins, 1958; Baltaks, 1960). Australia became
one of the centres of Latvian emigration (Daukste-Silasproge, 2014) after
the Sovietization of Latvia and the end of the Second World War. The first
Latvian arrived in Latvia in 1853. The revolution of 1905 stimulated
political emigration from Latvia to Australia and by 1918 the first Latvian
cultural organization emerged in Sydney. By 1938, 427 people of Latvian
origin lived in Australia. By the early 1950s, Australia had become the
second largest country with a Latvian minority. By 1951, 21,000 Latvians
lived in Australia — more than 55,000 Latvians lived only in the United
States. By the beginning of the 1970s, 14.478 citizens of Australia
indicated Latvia as their birthplace. New South Wales (8.200), Victoria
(7.500) and South Australia (4.300) were the regions of Australia where
most Australian Latvians lived (Putnins, 1981). By the middle of the 2000s,
20,058 citizens of Australia had Latvians roots.
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THE FRONTIER AND VISUALIZATION OF IDENTITY

Latvian intellectuals in Australia understood that emigration
(izceloSana) and exile (trimda) institutionalized the gap, on the one hand,
between Latvians and their historical and ethnic homeland, and, on the
other hand, the gap and even failure between different generations of the
Latvian communities, which stimulated Latvian authors to systematize the
experience of the expulsion and forced existence of Latvians in Australia
(Eglitis, 1984). Despite the psychological trauma of exile, the
understanding that “nepazita aug ritdienas vara” (Plavkalns, 1962) or “the
power of tomorrow is unknown”, Latvian intellectuals in emigration
believed that “latvieSu tauta turpinas eksist€Sanu” (Sarma, 1962a) or “the
Latvian nation will continue to exist”. This historical optimism of forced
exiles and inhabitants of the frontier was combined, on the one hand, with
their attempts to doubt the universality of “mechanizetais intellektualisms”
or “mechanized intellectualism” (Sarma, 1963).

On the other hand, an interest in national history, imagined by
emigrants as one of the foundations of identity, became inevitable in
Latvian communities in Australia. The history was extremely important for
Australian Latvian intellectuals (Sarma, 1962b), because, by the time they
left Latvia for Australia, positivism was dominant in the art of history
writing and the intellectuals believed that the historical past was stable.
These ideas were extremely important to them in contexts of Australian
frontiers. Therefore, intellectuals sought to actualize the values of Latvian
identity, they paid particular attention in their texts to the prospects for the
development of the Latvian language in foreign cultural contexts
(Dunsdorfs, 1964), problems of life of Latvian communities in exile
(Dunsdorfs, 1963), cultural activities of Latvian groups and communities in
emigration including Australia. Eduards Silkalns, for example, sought to
acquaint readers with events in the life of Latvian communities organized
by national activists in Australia, believing that various events such as
music festivals (Silkalns, 1957b), became attempts to mainstream Latvian
identity in alien cultural and foreign language landscapes.

Eduards Silkalns was among those emigrants who took an active part
in the organization of the Days of Latvian Culture, which became a
collective attempt to actualize the identity of emigrants and make Latvian
ethnicity more visible in Australian contexts. “LatvieSu nams”, or “Latvian
House”, became the centre of Latvian cultural events (Silkalns, 1958a). The
days of Latvian culture, including literary readings, exhibitions,
competitions of Latvian folk musical groups, became attempts to revitalize
and encourage the use of the Latvian language among young Latvians in
Australia. The Days of Latvian Culture (Silkalns, 1958d) became an
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attempt to preserve the continuity of the cultural, literary and intellectual
generations of the Latvian community in Australia because they provided
young authors with a wide range of opportunities to present their new texts
written in Latvian. The Days of Latvian Culture, which were organized in
Brisbane in 1959, included youth debates, where participants discussed the
problems of living among the younger generation of the Latvian
community in Australian cities among non-Latvians (Silkalns, 1959).

This problem was extremely relevant for the Latvian community in
Australia, because intellectuals became passive witnesses of the processes
of their integration in Australian society (GarSa, 1961) and in fact attempts
of young Latvians to become a part of Australian society institutionalised
frontier between two generations of emigration and made Latvian in
Australia to choose between integration and assimilation. Latvian
intellectuals sought to find their place in Australian society, which forced
them to imagine themselves as part of the Latvian or Australian political
and cultural nation because permanent residence on the frontier between
different cultures and identities became impossible. By the middle of the
1970s, Latvians were able to integrate into Australian society successfully,
and it allowed them to accept the success of Patrick White, Australian
writer and Nobel Prize winner, as the achievement of the nation, they
belonged to (B&rzina, 1974). Therefore, by the early 1980s, Latvian
intellectuals in Australia (Vavere, 1982) became more active in their
attempts to compare Latvian and Australian traditions, mapping Latvian
culture and identity in Australian contexts.

Therefore, the dissemination of information about the cultural life of
emigration, about song festivals, the repertoire of Latvian theatres (Abele,
1969; Abele, 1970; Abele, 1971; Abele, 1972) was used by emigrants to
preserve and visualize Latvian identity. The theatre in exile (Freimanis,
1974; Tompsons, 1979) became an important channel for the visualization
and promotion of Latvian identity. Despite these diverse cultural activities
and practices, Eduards Silkalns in 1957 stated the threat of assimilation of
young generation can inspire negative results, including erosion of Latvian
language and identity. Despite negative external factors, Latvian
intellectuals in the second half of the 1950s believed that Latvian culture
could survive in extremely difficult external conditions that stimulated its
resistance and the desire of Latvians to preserve language and identity
(Silkalns, 1957a). Karlis Abele (Abele, 1962a) in this situation believed
that only two alternatives existed for Australian Latvians, especially for
young people, because
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latvieSu jaunietis Australija dzivo starp a Latvian young man in Australia lives
divam teorétiskam galéjibam. Viena no between two theoretical extremes. The first
tam Ir visa latviska aizmirSana, saejoties one is the Latvian oblivion, life among the
tikai ar australieSiem un lasot gramatas Australians only and reading in English
tikai anglu valoda. Otra ir pretéja — also. The second one is the opposite — life
dzivosana tikai latviska vide in a Latvian environment only

Latvian intellectuals in the emigration of the 1960s and 1970s realized

the painfulness of choosing between integration and assimilation, between
isolation and attempts to find their place in Australian society in particular
and the Western world in general, where actually various national identities
became political and economic competing projects.
Therefore, Liicija Bérzina (Bérzina, 1963) in one of her articles published
in the first half of the 1960s quoted Martin§ Ziverts, Latvian playwrighter
from Sweden, whose hero, Janis Bicéns in the play “Rakete”, was forced to
state that

dzive ir tirgus, kur pérk un pardod ne tikai life is a market where not only bread,
maizi, konservus, automobilus un velu, bet canned food, cars and linen are bought and
ari sirdsapzinu, godu un patiesibu sold, but conscience, honour and truth also

Karlis Abele presumed that historically the Latvians were doomed to

be a nation of the frontier because they had unique historical experience of
“living under the influence of two different cultures... and became
spiritually more vigilant ... there is no need to deceive the Australian to be a
real Latvian. Latvians in free Latvia lived under the influence of foreign
cultures. Latvians received much from German, Russian and French
cultures” (Abele, 1962a).
Janis Sarma, one of the Latvian intellectuals in Australia, commenting on
the genesis of modern Latvian culture and identity, believed that Latvian
national self-consciousness was historically frontier because neighbours,
including Germans, became an important factor in the cultural development
of Latvians: “Latvian literature in the early 20th century was in a transition,
trying to get closer to European literature... Latvian literature has grown
from the foundations of German literature. German literature was a model
for us, Russian literature was also, but less. The structure of our sentences
Is German, although we do not want to admit it, because the Germans were
our political enemies” (Sarma, 1962).

The feeling of Latvian identity as the frontier in this situation
combined with collective political phobias and cultural fears, although
Latvian cultural activists in exile were bold enough to admit that Latvian
culture was never only Latvian and ethnic pure. Karlis Abele insisted that
“the word ‘Australian’ should be used to mean a much vaguer concept than
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the word ‘Latvian’ because the Australians have a much less developed
national idea and patriotism”. Karlis Abele in exile offered to revise some
of the values of Latvian nationalism, believing that “unshakable belief in
the freedom of Latvia in the future is not a basic necessity for the
preservation of Latvia. If we were confident that Latvia would never regain
independence, we would have to remain Latvians as long as possible.
Unconditional faith in Latvia’s freedom is not a duty, and the struggle for
Latvia’s independence is our duty ... we should not try to be ‘pure’
Latvians: we can learn a lot from other cultures without becoming worse
than other Latvians” (Abele, 1962a).

FRONTIER TEXTUALIZATION: THE EXPERIENCE OF
AUSTRALIAN LATVIAN INTELLECTUALS

Different cultural events were among means, intellectuals used in their
attempts to actualize and visualize Latvian identity in Australia, but
narrative practices, including various texts, prose, poetry, essays, played a
more important role in the preservation of Latvian identity in a situation
when another culture and language dominated. If cultural events made
Latvian ethnicity more visible and Latvian language more audible, then
intellectual practices formed the Latvian discourse in Australia,
encouraging intellectuals to reflect constantly on the possibilities and ways
of preservation and development of Latvian identity. Poetry (Plavkalns,
1967b) was one of those narrative practices and strategies that Latvian
intellectuals in Australia used actively to preserve identity.

Eduards Silkalns was one of the leading Latvian poets in Australia in
the second half of the 1950s and 1960s. The poetic texts of Eduards
Silkalns actualised a wide range of diverse images, including attempts to
understand the role of Latvians in exile. Eduards Silkalns (Silkalns, 1961a)
imagined exile as parting from the Motherland, which became visible only
in dreams, when

Sis sapnis dazkart liek man juras mala this dream leads me sometimes to the edge
of the sea

Karlis Abele (Abele, 1961b) also found peace only in shaky realities
of the frontiers between spaces of sleep, memories, imagination, delusions
and hallucinations, when his hero

nevaicaju, kas ir Dievs, kas ir milestiba, do not ask who is God, what is love, truth,
patiesiba, ceriba, taisniba, laime hope, faith, happiness
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The forced stay in Australia became emigration for Latvian
intellectuals (Silkalns, 1959b; Silkalns, 1961b), who imagined Latvia as
motherland where

tik daudzu kurpju nospiedumus smiltis so many shoe footprints [were left] in sand

Therefore, Eduards Silkalns defined the state of the Latvian
community in Australia as a frontier:

parit the day after tomorrow
gribétos salit I'd like to salad
un pirmdien nokartu and on Monday
galvu head
milétas balvu... loved prize ...
piektdien gribeétos on Friday would like
zvanit to call
jaunai ar mitni  new with headquarters
siltu  warm
kas vertu what’s worth
drizi soon
uz paradizi to paradise
vartus gates
un karstu sartu and hot pink
lietus trapitam rain hit
gribétu iedegt would like to light up
un teikt — esmu Toska and say — I’'m Tosca
tad parit then the day
atkal ka svétdiena again as on Sunday
gribétos salit 1°d like to salad

Actually, Eduards Silkalns in these contexts tried to fix the state of
frontierity of time, when existence in a formally prosperous consumer
society lost its spiritual meaning, because life turned into a series of chaotic
days, which are full with attempts to realize gastronomic and biological
needs of the poetic hero, who lost any links with his romantic and national
predecessors.

The exile actualized the states and feelings of transitivity, frontierity
and fluctuation, and the Australian realities of a society without a historical
past and cultural heritage forced Latvian intellectuals to realize the frontier
status of their own community, which started to exist between the past and
the future, because the present became the frontier between historical
memory and social amnesia, between isolation and assimilation.
Emigration actualized images of death in the texts of Latvian authors in
Australia:
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Es abam acim skatu promenadi,

Kur paéna uz trula trotuara

Kads ¢alis stav un malko limonadi,
Jo mani gista velesanas kara.

Man ilgas zud péc skala alus bara

Un naudas, par ko kozlat sokoladi,
P&c kioskiem, kur karstus sunus vara,
Un valas, kad var lastt Iliadi.

I look at the promenade with both eyes
Where in the yard on the troll sidewalk
Some guy standing and sipping lemonade
Because | am lusted by desire.

I miss a long beer bar

And the money to chew chocolate

At kiosks where hot dogs boil

And wake up when you can read the lliad

Eduards Silkalns (Silkalns, 1961b) in this intellectual situation
actualized other hypostases of the frontier poet: a blurred, extremely
conditional and imagined border between prosperous consumer culture, a
feeling of saturation, bourgeois satiety and biological thirst and high
classical antique culture.

Osvalds Lacis (Lacis, 1963b) believed that Latvians in emigration
became a sleeping nation, and sleep turned into a shaky space, one more
frontier where sleepers can return to the past. Past, collective and individual
memories became factors that did not allow Latvians in Australia to lose
their identity and language. Hugo Kaupmanis (Kaupmamis, 1963),
commenting on the contradictory relationships between Latvian
intellectuals in exile and their history, stressed that

pagatne ir prologs, ta nav nenozimiga, bez the past is a prologue, it is not

tas nevar iztikt, no tas var sakt. Ta ir
vakardienas tradicija, uz kuru balstas
tagadnes un celsies nakotnes dzejas
tradicija

insignificant, it cannot be dispensed, it can
be started. It is yesterday’s tradition... it iS
based on the present, but the tradition of
future poetry will rise

Eduards Silkalns (Silkalns, 1961b) described the Latvian community
in emigration as a nation at a crossroads, comparing it with “daudis vél
nekapa vilcienos, jo vilciens nebija kustigs” (“the people who are not
moving”), because exile became a search for compromise with the memory
of the homeland. Therefore, the non-lyrical hero in emigration got
incarnations that were radically different from features of the romantic
hero, because Latvian poets decided to part with romanticism (Plavkalns,
1965b) Dbecause its heritage became too problematic for Latvian
intellectuals who understood that traditional romantic poetry became an
obstacle in their attempts to integrate into Australian society.

Karlis Abele (Abele, 1961a) was one of those Latvian intellectuals in
exile who expressed the state of frontierity very subtly in his texts, where
he recognized pessimistically the precariousness and fragility of the world
and space
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Mgs esam Saubitaju paaudze.

Misu vide

Ir trausla ka sidraba burbulis

Straujas straumes virsma;

Un més nezinam, kas ritu biisim:
LatvieSi — vai australiesi, amerikani,
Angli, vaciesi vai zviedri,

Vai arT krievi.

Sis gadu simts ir karogu dzimsanas un
naves laiks.

Robezas rodas un gaist

Ka vilni jura,

Ka diimi v§jaina diena.

Nekas nav pastavigs:

Klintis 1énam sairst smilSu graudos,
Un zeme traka steiga rinko apkart saulei.
Senie vardi -

Dievs, milestiba, patiesiba,

Ceriba, taisniba, laime -

Valka sirmus kliSeju mételus

Vai elegantas frakas ar cinisma nelkém
pogcaurumos.

Pasaule liekas neista -

Ka kino teatra grezna fasade,

Kas aizsedz aizmugures pagalma
risosas atkritumu tvertnes

Un puteklu klatas, sapléstas pudeles.
Kam lai ticam? Vai vispar kam lai ticam?

We are a generation of doubters.
Our environment

is fragile like a lemon bubble
The surface of a rapid stream;

And we don’t know what will be
tomorrow:

Latvians — or Australians, Americans,
Englishmen, Germans, Swedes

Or Russians.

This century is the time of the birth and
death of the flags.

Boundaries arise and flies

as waves, you feel

As smoke on a windy day.

Nothing permanent:

The rocks fall slowly into the sand,

And the earth is raging around the sun in a
hurry.

Ancient words -

God, love, truth,

Hope, True, Happiness -

Wear plain clover coats

Or elegant cascades with cynic carnations
in buttonholes.

The world seems to be dull -

The Cinema theatres luxurious facade
What’s in the back yard

rusty waste bins

And dusted broken bottles.

Who do we believe in? What do we
believe at all?

If the hero of Karlis Abele reflects painfully on the political
metamorphoses and radical changes that led to the disappearance of his
homeland, replacing the national flag with the red Soviet one, if the hero of
Karlis Abele realizes that assimilation is a possible scenario, if the hero of
Gundars Plavkalns (Plavkalns, 1967a) tried to understand the reality of
another world, then the hero of Eduards Silkalns does not want to put up
with it and seek a compromise with the anti-human reality of Soviet
authoritarianism or coercion and dictate of the consumer society and
therefore he justified and legitimized suicide (Silkalns, 1965b) as a radical
strategy of struggle against the anti-human nature of consumerism. The
frontier hero of Eduards Silkalns (Silkalns, 1965a) claims that
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ir skaistak lasit par pagatni, neka lauzties
pagatné ieksa

it is more beautiful to read about the past
than to break into the past

Therefore, Karlis Abele recognized that immigrants lost gradually
their ability to control memory of the past, because “atminu aizsaulé
dziestoas dienas” or “memory went in the days of desolation” (Abele,
1962b). Gundars Plavkalns, commenting on the metamorphosis and
misadventures of literary heroes of Latvian prose in exile, presumed that
they “became biocentric personalities ... they are not idealists or romantics,
they are not inclined to be interested in art, philosophy and the correction
of the world ... They themselves realize sometimes that they are the same
with other types of mammals” (Plavkalns, 1965a).

Latvian intellectuals (Eglitis, 1978) presumed that spiritual crisis
became a defining factor in the life of Latvians in exile:

nav ne zelta, ne zida. Un nav ari kuga. Nav
pat ielas vairs, un nav arT maju. Tikai
varens cel§ prieksa, vina pusé ugunis
logos. Viena ta tumsa, vai tur dedzina
sveces? Ng, ta vienmér tur tumsa, to jau
vajadz€ja zinat... Neka nevar darit. Neka
to uzzinat. Pretl plasais celS, logd tumsa
gaisma, uz stiira talrupa buda. Un vin$ tur
stav un nezina, ko darit. Ta reizém gadas:
cilvéks nezina, ko darit

there is no gold or silk. And there is no
ship. Not even the street anymore, and
there is no house. Only the mighty road
ahead, the lights in the windows on its
side. Is it dark... did candles burn here?
No, it is always dark, it should have been
known... Nothing can be done. Don’t
know it. Opposite the wide road, the dark
light in the window, the rack of the phone.
And he stands there and doesn’t know
what to do. It sometimes happens: a person
does not know what to do

Therefore, the rhetorical question of Eduards Silkalns (Silkalns, 1964)

kas bez pagatnes pavisam bitu besa

who would be without a past

remains unanswered because the Latvian writers (Abele, 1963a), describing

their heroes, emphasized that

Saubas: manas masas. Nervu Skiedras:
gitaras soprana stigas

doubts: my sisters. Nerve Fiber: Guitar
soprano strings

The past as an imagined ideal history and collective memories did not

release Latvian immigrants, turning them into hostages of their own past
and the frontier between the unfinished past (the memory of independent
Latvia was consciously cultivated in emigration) and an uncertain future.
Therefore, critics in exile admitted that Latvian emigration writers became
a hostage of the frontier because their heroes fluctuated painfully between a
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free Latvian state, camps for displaced persons, emigration (Eglitis, 1963;
Rozentale, 1972) and traditional Latvian culture.

The traditional ethnic culture was a universal ideal for Latvian
intellectuals in exile because foreign reality seemed to them a ghostly
frontier when ethnicity was imagined as a stable and powerful basis of
identity: “Latvians were lyricists. For decades, we looked with envy at our
northern neighbours — Estonians, Finns, Norwegians, whose novels entered
the world literature. There were about 2 million Latvians, and we had 2
million folk songs” (Kaupmanis, 1963). Questions about the preservation
of the nation, language and identity, Latvian intellectuals (Lacis, 1977)
asked themselves in exile, remained unanswered because

atbilde laikam paliktu tikpat neskaidra ka the answer would probably remain blurred
nakts migla viesnica as a hotel in the night fog

Actually Eduards Silkalns actualized the frontier character of Latvian
culture in particular, and Australian culture in general, because they
mutated in the symbiosis of the mass cultural welfare of the consumer
society and rare random memories of the high cultures of antiquity:
classical Greek texts degraded to external backgrounds of consumption and
satisfied social and biological needs of protagonist, who ceased to be a
romantic hero, but became a man of the frontier between existence and
consumption, various cultures and identities.

The transformation of the poetics of Latvian verse in this intellectual
and cultural situation became virtually inevitable, and therefore the heroes
of Karlis Abele (Abele, 1963a) were forced to listen to “sludina divaini
apustuli” (“preach to strange apostles™) in a situation of “neuzticibas un
vienaldzibas austa” (“unbelief and indifference”). Karlis Abele’s heroes of
this period imagined the world as

pasaule skiet slima ka vinu pasu spilgto, the world seems sick like their own bright,
sakroploto murgu un noreibusas domas mutilated nightmare and frowning thoughts

where “noguris vej$ laiski trenka peleku pelnu parslas” (“tired wind blows
grey ash flakes™). The world in this poetic imagination lost its naturalness,
transforming into a technocratic nightmare: “maksligu saulu sirdis
glaudisies pie zemes” (“the hearts of artificial suns will shrink to the land”).
The world of emigration, imagined by Karlis Abele, became the frontier
space between norm and madness. Therefore, a situation when “sarkanu
iedomu debesis novilktu leja pie zemes” or “red imagined sky pulls down
to the earth” (Abele, 1963b) became possible in this world only.
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Therefore, images of frontierity and uncertainty were inevitable in his
poetic texts, where the lyrical hero ceased to be a romantic, feeling an
agonizing identity crisis, calling for the help of God (Silkalns, 1958b) and
remembering the inevitable presence of death in everyday life

Dievs ir liels un skaists ka makonis. God is great and beautiful as a cloud.
Es bez Dieva butu izmisis. | would be desperate without God.
Dievs man rada skaidros gaismas celus God shows clear paths of light to me
Celos. Roads.
Nave ir ka melna, launa sieva. Death is like a black, evil wife.
Nave izkaméjusi un tieva. Death has melted and died.
Nave velas pulcét daudzus velus Death wants to bring together many linens

The poetic narratives of Eduards Silkalns were filled with images and
motives of the frontier, the fragility of boundaries and inconstancy of
states. Emigration and exile, a distance from the historical centres of
Latvian culture, daily existence in a different cultural environment inspired
identity crisis. Latvian identity in Australia existed in an alien cultural
environment which was separated from Latvian culture and identity by an
unsteady and uncertain frontier. This situation of frontier institutionalised
the threat of integration, which could lead to complete assimilation and loss
of Latvian identity.

PRELIMINARY CONCLUSIONS

Summarizing up the main ideas of the article, several factors should
be taken into account because they determined the main vectors and
trajectories of transformations and developments of Latvian frontier
identity among intellectuals of Latvian origin who lived in Australia
between the 1940s and 1980s. Initially, Latvian identity among emigrants
from Latvia to Australia developed as a predominantly ethnic Latvian,
because they were afraid to lose ethnicity, their language and elements of
folk culture. The emigrants did not bring traditional and archaic versions
and forms of Latvian culture and identity to Australia, because a significant
part of the emigrants had an education and their cultural level was higher
than the level of their historical predecessors, whose identity was more
traditional and archaic.

The modernization of identity, which began in Latvia, on the one
hand, was the factor that inspired the processes of erosion and the gradual
destruction of the ethnic foundations of Latvian identity in Australia. On
the other hand, Latvian immigrants in Australia found themselves in a
society that was radically different in comparison with the society of the
First Republic or other European countries. Australia, which historically
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emerged as a British colony, in contrast to European countries, has never
been a nation-state or a nationalizing society. Australia, like the USA or
Canada, became a country of immigrants and a society of various national
communities, which lost their ethnic characteristics and national languages,
becoming an Australian political nation gradually. This situation of
national development was radically different from the realities that were
known to Latvian immigrants before the exile.

Forced, politically stimulated emigration and exile into Australian
realities changed Latvians as a community radically in general and their
identity in particular, because yesterday Europeans emigrated in the
country where social, cultural and linguistic frontiers were normal. The
previous social statuses were lost, cultural guidelines were changed, the
language became an obstacle to successful integration into Australian
society. These factors stimulated the tendencies of hybridization and
marginalization of Latvian identity in Australia simultaneously, but despite
the role of negative factors, Latvians were among those communities that
were able to survive on the situation of the frontier, integrating their
identity into Australian contexts, retaining the language and other attributes
of politicized ethnicity. Latvian identity in emigration and exile became a
victim of textualization: the frontier contributed to its marginalization and
mental migration to the periphery of social and cultural life.

Discourse, as a set of politically and ideologically motivated
narratives in the Latvian language, became the main form of the existence
of the identity of intellectuals in exile who became hostages of the frontier:
they taught at universities in English, their business became English-
speaking, they and their children became bilinguals, but they continued to
speak Latvian in national clubs, in societies and churches. Therefore, the
writing of intellectual texts and essays in Latvian, the writing of prose and
poetry in Latvian, the cooperation with journals in Latvian from Australia,
the USA, Canada and Europe became a form of actualization of the identity
of the frontier groups and communities that existed between their own and
others’ traditions, between different political and social identities, between
languages and cultures.

Emigration and exile altered the Latvian identity substantially, but
they could not inspire its death, because Latvian intellectuals rejected the
Idea of assimilation as the euthanasia of culture and identity, they perceived
and imagined as their own. Emigration became the factor that stimulated
the mutation of the Latvian identity, turning it from a national into a
peripheral, frontier and virtually alien. The presence of the Latvian
community, language and identity in a multicultural mosaic of modern
Australia once again actualizes the constructivist potential of nationalism as
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a political project, because nationalists, as intellectuals who imagine and
invent a nation, were able to adapt and integrate into a new society,
recognizing themselves as aliens and therefore maintaining their identity
and language, abandoning the radical extremes of assimilation and
isolation. Therefore, the Australian cultural frontier did not become the
space of euthanasia of Latvian identity but turned into another cultural
space for its existence and articulation.

References

Abele, K. (1961a). We are a generation of doubters, New Pace, (28),
Retrieved from https://jaunagaita.net/jg28/JG28_Dzeja.htm

Abele, K. (1961b). | remember one day, New Pace, (28), Retrieved from
https://jaunagaita.net/jg28/JG28_Dzeja.htm

Abele, K. (1962a). Young as a Latvian and Australian, New Pace, (35),
Retrieved from https://jaunagaita.net/jg35/JG35_Abele.htm

Abele, K. (1962b). Rebellion, New Pace, (35), Retrieved from
https://jaunagaita.net/jg35/JG35_Dzeja.htm

Abele, K. (1963a). Back then, New Pace, (44), Retrieved from
https://jaunagaita.net/jg44/JG44_Dzeja.htm

Abele, K. (1963b). Queen of Death, New Pace, (41), Retrieved from
https://jaunagaita.net/jg41/JG41_Dzeja.htm

Abele, K. (1969). Latvian Cultural Life in Emigration in 1968, New Pace,
(73), Retrieved from https://jaunagaita.net/jg73/JG73_Abele.htm

Abele, K. (1970). Latvian Cultural Life in Emigration in 1969, New Pace,
(78), Retrieved from https://jaunagaita.net/jg78/JG78 _Abele.htm

Abele, K. (1971). Latvian Cultural Life in Emigration in 1970, New Pace,
(83), Retrieved from https://jaunagaita.net/jg83/JG83_Abele.htm

Abele, K. (1972). Latvian Cultural Life in Emigration in 1971, New Pace,
(88), Retrieved from https://jaunagaita.net/jg88/JG88 Abele.htm

Abele, K. (1973). Latvian Cultural Life in Emigration in 1972, New Pace,
(95), Retrieved from https://jaunagaita.net/jg95/JG95 Abele.htm

Akmentins, O. (1958). American Latvians, 1888 — 1948. Lincoln: Vaidava

Alksnis, V. (1964). Exile Latvian Youth National Politics, New Pace, (48).
Retrieved from https://jaunagaita.net/jg48/JG48 Alksnis.htm

Attwood, B. (2017), The Good Country: The Djadja Wurrung, The Settlers
and The Protectorate. Melbourne: Monash University Publishing

Australis, (1964). Nationalism and Patriotism, New Pace, (48). Retrieved
from https://jaunagaita.net/jg48/JG48 Australis.htm

116



Kypnan Opontuphbix Uccnenopanuii. 2019. No 4.1 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10030

Balodis, A. (1958). Latvia - Baltic States - Europe, New Pace, (13),
January - February. Retrieved from
https://jaunagaita.net/jg13/JG13_vidusdala.htm

Balodis, A. (1958b). The Baltic Unity’s Past and Future Efforts. New Pace,
(14), March - April. Retrieved from
https://jaunagaita.net/jg14/JG14 Balodis.htm

Baltaks, J. (1960). Australian Latvians and Assimilation, Archive (1), pp.
48-73.

Baumanis, A. (1958). For emigrants and exiles, New Pace, (18). Retrieved
from https://jaunagaita.net/jg18/JG18 Dzive-un-darbi.htm

Bérzina, L. (1963). 60 years, 40 plays. Latvian Idealist Martin$ Ziverts,
New Pace, (42), Retrieved from
https://jaunagaita.net/jg42/JG42_gramatas_Berzina.htm

Bérzina, L. (1974). Nobel Prize Winner Patrick White, New Pace, (99),
Retrieved from https://jaunagaita.net/jg99/JG99_Berzina-par-
Vaitu.htm

Beérzina-Baltina, V. (1987), The Hidden Source of God, New Pace, (164).
Retrieved from https://jaunagaita.net/jg164/JG164 Berzina.htm

Bérzina-Baltina, V. (1989), People of Lacplesis, New Pace, (175).
Retrieved from https://jaunagaita.net/jg175/JG175_Berzina-
Baltina.htmLacis, O. (1963b). I watch myself in the dream, New
Pace, (42), Retrieved from
https://jaunagaita.net/jg42/JG42_Dzeja.htm

Critchett, J. (1990), A Distant Field of Murder: Western District Frontiers,
1834-1848. Melbourne: Melbourne University Press

Daukste-Silasproge, 1. (2002). Latvian literary life and Latvian literature in
the refugee’s years in Germany (1944-1950). Riga: Science

Daukste-Silasproge, 1. (2007). Latvian literary life and literature in the
USA and Canada: 1950-1965. Riga: Walter and Rapa

Daukste-Silasproge, 1. (2014). Far land, close people. Latvians in
Australia: life, literary process, personalities. Riga: LU LFMI

Daukste-Silasproge, 1. (2019). Waiting for the boat: Latvian writers are on
their way to Sweden. Riga: LU LFMI

Dunsdorfs, E. (1961). Youth and Our Future, New Pace, (28), Retrieved
from https://jaunagaita.net/jg28/JG28 Dunsdorfs.htm

Dunsdorfs, E. (1964). Mixed Latvian language, New Pace, (50), Retrieved
from https://jaunagaita.net/jg50/JG50_Dunsdorfs.htm

Eglitis, M. (1963). Radiologist, New Pace, (42), Retrieved from
https://jaunagaita.net/jg42/JG42_Eglitis.htm

Eglitis, M. (1978). Just Two Streets, New Pace, (121), Retrieved from
https://jaunagaita.net/jg121/JG121_Eglitis.htm

117



Journal of Frontier Studies. 2019. No 4.1 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10030

Eglitis, M. (1984). Spodris in my memory, New Pace, (147), Retrieved
from https://jaunagaita.net/jg147/JG147 Eqglitis-par-Klauvertu.htm

Freiberga, V. (1980), Poetic Imagination in Latvian Songs, New Pace,
(127-128), Retrieved from https://jaunagaita.net/jg127/IG127-
128 VVF.htm# ednl

Freimanis, D. (1956). Young People and Latvian Culture (Report on the
Washington Latvian Youth Days, July 28, 1956), New Pace, (6).
Retrieved from https://jaunagaita.net/jg6/JG6_Vertejumi-
pardomas.html

Freimanis, E. (1970). Two worlds. Two passages from the novel, New
Pace, (78), Retrieved from
https://jaunagaita.net/jg78/JG78_Freimanis.htm

Freimanis, K. (1974). The thirteenth Australian Latvian Theatrical Festival,
New Pace, (99), Retrieved from
https://jaunagaita.net/jg99/JG99_Teatris.htm

Garsa, A. (1961). Southern Cross, New Pace, (28), Retrieved from
https://jaunagaita.net/jg28/JG28_Gaarsha.htm

Germanis, U. (1957). Latvian Fathers of the Constitution, New Pace, (7),
Retrieved from https://jaunagaita.net/jg7/JG7_Germanis.html

Germanis, U. (1957b). Latvian People's Adventures, New Pace, (8),
Retrieved from https://jaunagaita.net/jg8/JG8%20-
%20JG21_Germanis.html

Germanis, U. (1966). Development of the Independence ldea of Latvia,
New Gaita, (58). Retrieved from https://jaunagaita.net/jg58/JG58-
62_Germanis.htm

Grants, A. (1958). Stockholm “Norma”. Fragment of the novel "And Snow
Over  Stockholm”, New Pace, (18). Retrieved from
https://jaunagaita.net/jg18/JG18_Grants.htm

Grasis, I. (1981), Land, land, New Pace, (133), Retrieved from
https://jaunagaita.net/jg133/JG133_Dzeja.htm

Irbe, A. (1958). Old Town Theology, New Pace, (13), Retrieved from
https://jaunagaita.net/jg13/JG13_Irbe.htm

Irbe, G. (1967). Metamorphosis 3.9.1967, New Pace, (66). Retrieved from
https://jaunagaita.net/jg66/JG66_Irbe.htm

Jeger-Freimane, P. (1962). Thoughts on Latvian youth problem abroad,
New Pace, (36), Retrieved from
https://jaunagaita.net/jg36/JG36_JegerFreimane.htm

Kalnins, Br. (1966). Thoughts on Latvian State, New Pace, (60). Retrieved
from https://jaunagaita.net/jg60/JG60_Kalnins.htm

Kaupmanis, H. (1963). About free article, New Pace, (42), Retrieved from
https://jaunagaita.net/jg42/JG42_Kaupmanis.htm

118



Kypnan Opontuphbix Uccnenopanuii. 2019. No 4.1 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10030

Kikauka, T. (1981a), Exile newspapers, New Pace, (132), Retrieved from
https://jaunagaita.net/jg132/JG132_Kikauka.htm

Kikauka, T. (1981b), Periodicals of Exile, New Pace, (133), Retrieved from
https://jaunagaita.net/jg133/JG133_Kikauka.htm

Lacis, O. (1963). Lonely, New Pace, (42), Retrieved from
https://jaunagaita.net/jg42/JG42_Dzeja.htm

Lacis, O. (1977). Gunispers, New Pace, (113), Retrieved from
https://jaunagaita.net/jg113/JG113 Lacis.htm

Launags, F. (1984), Article without Key, New Pace, (148). Retrieved from
https://jaunagaita.net/jg148/JG148 Launags.htm

Lelis, J. (1967). Evaluation of the Latvian Exile Society, New Pace, (63).
Retrieved from https://jaunagaita.net/jg63/JG63_Lelis.htm

Nollendorf, V. (1955). Old and New, New Pace, (2). Retrieved from
https://jaunagaita.net/jg2/JG2_Nollendorfs.html

Ozolina, 1. (1986), Sun and Sun Tree in Latvian Literature, New Pace,
(156). Retrieved from
https://jaunagaita.net/jg156/JG156_0Ozolina.htm

Penikis, J. (1967). Thoughts on Latvian State, New Pace, (65). Retrieved
from https://jaunagaita.net/jg65/JG65_Penikis.htm

Plavkalns, G. (1962). Meditation, New Pace, (35), Retrieved from
https://jaunagaita.net/jg35/JG35_Dzeja.htm

Plavkalns, G. (1965a). Adam and leva without a fig leaf: Osvalds Lacis.
“We and They”, Stories. The 4th book of Australian Latvian
Authors’ Works. Salas, 1964, 166 pages, Astras Lace’s cover and
illustrations, remarks by K. Freimanis. New Pace, (56), Retrieved
from https://jaunagaita.net/jg56/JG56_gramatas_Plavkalns.htm

Plavkalns, G. (1965b). Romanticism in poetry, New Pace, (53), Retrieved
from https://jaunagaita.net/jg53/JG53_Plavkalns2.htm

Plavkalns, G. (1967a). Letter without address, New Pace, (61), Retrieved
from https://jaunagaita.net/jg61/JG61_Dzeja.htm

Plavkalns, G. (1967b). Reality and simplicity in our newest poem, New
Pace, (63), Retrieved from
https://jaunagaita.net/jg63/JG63_Plavkalns.htm

Plavkalns, G. (1971). In the sarcophagus, New Pace, (85), Retrieved from
https://jaunagaita.net/jg85/JG85_ Dzeja.htm

Puisans, T. (1980), Latgale Problem in Latvian History, New Pace, (128—
129), Retrieved from https://jaunagaita.net/jg128/JG128-
129 Puisans.htm

Puisans, T. (1982), The Dilemma of the Latvian Language, New Pace,
(141). Retrieved from
https://jaunagaita.net/jg141/JG141 Puisans.htm

119



Journal of Frontier Studies. 2019. No 4.1 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10030

Purvins Jurjans, J. (1983), The Future of Nationalism, New Pace, (145).
Retrieved from https://jaunagaita.net/jg145/JG145 Purvins-
Jurjans.htm

Putnins, A. (1981). Latvians in Australia. Alienation and Assimilation.
Canberra: Australian National University Press, 142 p.

Ridzinieks, R. (1976), Missed Villages, New Pace, (108), Retrieved from
https://jaunagaita.net/jg108/JG108_Ridzinieks.htm

Rodze-Kisele, E. (1983), We and the Current Latvian Literature, New Pace,
(146). Retrieved from https://jaunagaita.net/jg146/JG146 Rodze-
Kisele.htm

Rozentile, G. (1972). Loneliness of Caula, New Pace, (88), Retrieved from
https://jaunagaita.net/jg88/JG88_gramatas Rozentale.htm

Rozitis, J. (1984), Seeking new Latvian exile culture definition, New Pace,
(147-148). Retrieved from
https://jaunagaita.net/jgl47/JG147_Rozitis.htm

Rubess, B. (1985), The future of Latvia calls us together and it calls still,
New Pace, (151). Retrieved from
https://jaunagaita.net/jg151/JG151_ Rubess.htm

Riikke-Dravina, V. (1981), Latvian folk songs and modern poetry, New
Pace, (133), Retrieved from
https://jaunagaita.net/jg133/JG133_Ruke-Dravina.htm

Riikke-Dravina, V. (1985), About Belly in Our Folk Songs, New Pace,
(153). Retrieved from https://jaunagaita.net/jg153/JG153 Ruke-
Dravina.htm

Sarma, J. (1962a). Admirer of specifics, New Pace, (35), Retrieved from
https://jaunagaita.net/jg35/JG35_Sarma.htm

Sarma, J. (1962b). Time of surveyors. A monument of Latvian literature
and cultural history, New Pace, (39), Retrieved from
https://jaunagaita.net/jg39/JG39_Sarma-par-MerniekuLaikiem.htm

Sarma, J. (1963). New Reality Poetry, New Pace, (42), Retrieved from
https://jaunagaita.net/jg42/JG42_Sarma.htm

Silkalns, E. (1957a). Australian Latvian Youth Participates in Cultural
Days in Melbourne, New Pace, (7), January — February. Retrieved
from https://jaunagaita.net/jg7/JG7_Dzive_un_darbi.html

Silkalns, E. (1957b). Melbourne’s new Latvian artists. Dace Dubava, Gerda
Hebalga and Zane Volkova, New Pace, (10), July — August.
Retrieved from
https://jaunagaita.net/jg10/JG10_Dzive un_darbi.htm

Silkalns, E. (1958a). Australian Latvian Youth. Participates in cultural days
in Adelaide, New Pace, (13), January — February. Retrieved from
https://jaunagaita.net/jg13/JG13_vidusdala.htm

120



Kypnan Opontuphbix Uccnenopanuii. 2019. No 4.1 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10030

Silkalns, E. (1958b). Carmen Altum, New Pace, (14), March — April.
Retrieved from
https://jaunagaita.net/jg14/JG14 Dzeja.htm#Eduards_Silkalns

Silkalns, E. (1958c). Spiritual Human Fad, New Pace, (14) March — April.
Retrieved from
https://jaunagaita.net/jg14/JG14 Dzeja.htm#Eduards_Silkalns

Silkalns, E. (1958d). Youth Days in Melbourne. Letter from Australia. New
Pace, (18). Retrieved from https://jaunagaita.net/jg18/JG18 Dzive-
un-darbi.htm

Silkalns, E. (1959a). Works and Life, New Pace, (20). Retrieved from
https://jaunagaita.net/jg20/JG20_Dzive un_darbi.htm

Silkalns, E. (1959b). The day after tomorrow, New Pace, (24), November -
December. Retrieved from
https://jaunagaita.net/jg24/JG24 _dzeja.htm#Ed._Silkalns

Silkalns, E. (1961a). If you win me with a great ship, New Pace, (28),
Retrieved from https://jaunagaita.net/jg28/JG28_Dzeja.htm

Silkalns, E. (1961b). So many shoe footprints in the sand, New Pace, (28),
Retrieved from https://jaunagaita.net/jg28/JG28_Dzeja.htm

Silkalns, E. (1964). Cage, New Pace, (47). Retrieved from
https://jaunagaita.net/jg47/JG47_Dzeja.htm

Silkalns, E. (1965a). Goddess, New Pace, (56). Retrieved from
https://jaunagaita.net/jg56/JG56_Dzeja.htm

Silkalns, E. (1965b). Suicide, New Pace, (53). Retrieved from
https://jaunagaita.net/jg53/JG53_Silkalns.htm

Silkalns, E. (1974). Fragment of the book “Morning” published this year by
LPB Australian community publisher, New Pace, (100). Retrieved
from https://jaunagaita.net/jg100/JG100_Silkalns.htm

Sodums, D. (1958). More about language, New Pace, (13), January -
February. Retrieved from
https://jaunagaita.net/jg13/JG13_vidusdala.htm

Sodums, D. (1959). Lacplesis in Exile, New Pace, (24), November —
December. Retrieved from
https://jaunagaita.net/jg24/JG24_Sodums.htm

Spekke, A. (1957). Time change, New Pace, (7), Retrieved from
https://jaunagaita.net/jg7/JG7_Spekke.html

Spilners, 1. (1967). Thoughts on Latvian State, New Pace, (61). Retrieved
from https://jaunagaita.net/jg61/JG61_Spilners.htm

Stephen, I. (1984), The Future of Nationalism, New Pace, (147). Retrieved
from https://jaunagaita.net/jg147/JG147_Steprans.htm

Streips, L. (1967). Thoughts on Latvian State, New Pace, (62). Retrieved
from https://jaunagaita.net/jg62/JG62_Streips.htm

121



Journal of Frontier Studies. 2019. No 4.1 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10030

Tomsons, T. (1979). To Latvian Exile Theatres, New Pace, (124).
Retrieved from https://jaunagaita.net/jg124/JG124_Dzeja.htm
Tupesis, J. (1981), Interview on Divinity, New Pace, (132), Retrieved from
https://jaunagaita.net/jg132/JG132_Tupesis.htm

Tupesis, J. (1985), What is Latvian?, New Pace, (151). Retrieved from
https://jaunagaita.net/jg151/JG151 Tupesis.htm

Upelnieks, E. (1985), Nationalism, New Pace, (151). Retrieved from
https://jaunagaita.net/jg151/JG151 Upenieks.htm

Vavere, A. (1982), Parallels of Colonial and Ethnic Cultures, New Pace,
(141). Retrieved from
https://jaunagaita.net/jg141/JG141 Vavere.htm

Veigners, 1. (1993). Latvians Abroad. Latvian Encyclopaedia. Riga:
Science

Veselis, J. (1956). Youth and Latvian ldeas, New Pace, (6). Retrieved from
https://jaunagaita.net/jg6/JG6_Veselis.html

Vike-Freiberga, V. (1974), Latvian Identity in Exile, New Pace, (100-101),
Retrieved from https://jaunagaita.net/jg100/JG100-
101 _VairaVikeFreiberga.htm

Vike-Freiberga, V. (1975a), The Old Latvian Religion in the Light of
Syncretism, New Pace, (104), Retrieved from
https://jaunagaita.net/jg104/JG104_Vike-Freiberga.htm

Vike-Freiberga, V. (1975b), Echoes of dainas in modern Latvian poetry,
New Pace, (102), Retrieved from
https://jaunagaita.net/jg102/JG102_Vike-Freiberga.htm

Vike-Freiberga, V. (1976), Song and People, New Pace, (112), Retrieved
from https://jaunagaita.net/jg110/JG110_VVF.htm

Vike-Freiberga, V. (1977), Exile Psychology, New Pace, (110), Retrieved
from https://jaunagaita.net/jg112/JG112_Vike-Freiberga.htm

Vike-Freiberga, V. (1978), About Freedom, New Pace, (117), Retrieved
from https://jaunagaita.net/jg117/JG117_VVF-par-brivibu.htm

Vike-Freiberga, V. (1979a), The Solar Legend in Latvian Songs, New
Pace, (125), Retrieved from
https://jaunagaita.net/jg125/JG125 Vike-Freiberga.htm

Vike-Freiberga, V. (1979b), On the Values of Freedom and Humanism,
New Pace, (122), Retrieved from
https://jaunagaita.net/jg122/JG122_VVF.htm

Vike-Freiberga, V. (1982), Youth and Society: Changing of generations in
Latvian Exile Conditions, New Pace, (138-139). Retrieved from
https://jaunagaita.net/jg138-9/JG138-9 VVF.htm

Vike-Freiberga, V. (1985b), Culture and Society, New Pace, (155).
Retrieved from https://jaunagaita.net/jg155/JG155 VVF.htm

122



Kypnan Opontuphbix Uccnenopanuii. 2019. No 4.1 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10030

Vike-Freiberga, V. (1985a), The Father of Song and the World of Songs,
New Pace, (153). Retrieved from
https://jaunagaita.net/jg153/JG153 VVF.htm

Vike-Freiberga, V. (1986), Freedom and Latvian Life News, New Pace,
(159). Retrieved from https://jaunagaita.net/jg159/JG159 VVF.htm

Zalitis, J. (1974). Pop Music and Cultural Development, New Pace, (100),
Retrieved from https://jaunagaita.net/jg100/JG100_Zalitis.htm

Zarins, G. (1963). Fires and fire sins, New Pace, (41). Retrieved from
https://jaunagaita.net/jg41/JG41_Zarins.htm

Cnucok siuTepaTyphbl

Abele, K. (1961a). M&s esam Saubitdgju paaudze, Jauna Gaita, (28),
Retrieved from https://jaunagaita.net/jg28/JG28_Dzeja.htm

Abele, K. (1961b). Atceros kadu dienu, Jauna Gaita, (28), Retrieved from
https://jaunagaita.net/jg28/JG28_Dzeja.htm

Abele, K. (1962b). Nemiera mikla, Jauna Gaita, (35), Retrieved from
https://jaunagaita.net/jg35/JG35_Dzeja.htm

Abele, K. (1962a). Jaunietis ka latvietis un australietis, Jauna Gaita, (35),
Retrieved from https://jaunagaita.net/jg35/JG35_Abele.htm

Abele, K. (1963b). Naves karalienei, Jauna Gaita, (41), Retrieved from
https://jaunagaita.net/jg41/JG41_Dzeja.htm

Abele, K. (1963a). Toreiz, Jauna Gaita, (44), Retrieved from
https://jaunagaita.net/jg44/JG44_Dzeja.htm

Abele, K. (1969). Latviesu kultiiras dzive emigracija 1968. gada, Jauna
Gaita, (73), Retrieved from
https://jaunagaita.net/jg73/JG73_Abele.htm

Abele, K. (1970). Latvie$u kultiiras dzive emigracija 1969. gada, Jauna
Gaita, (78), Retrieved from
https://jaunagaita.net/jg78/JG78_Abele.htm

Abele, K. (1971). Latvie$u kultiiras dzive emigracija 1970. gada, Jauna
Gaita, (83), Retrieved from
https://jaunagaita.net/jg83/JG83_Abele.htm

Abele, K. (1972). LatvieSu kultiras dzive emigracija 1971. gada, Jauna
Gaita, (88), Retrieved from
https://jaunagaita.net/jg88/JG88_Abele.htm

Abele, K. (1973). LatvieSu kultiiras dzive emigracija 1972. gada, Jauna
Gaita, (95), Retrieved from
https://jaunagaita.net/jg95/JG95 Abele.htm

Akmentins, O. (1958) Amerikas latviesi, 1888 — 1948. Lincoln: Vaidava

123



Journal of Frontier Studies. 2019. No 4.1 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10030

Alksnis, V. (1964). Trimdas LatvieSu jaunatnes Nacionala Politika, Jauna
Gaita, (48). Retrieved from
https://jaunagaita.net/jg48/JG48_Alksnis.htm

Attwood, B. (2017), The Good Country: The Djadja Wurrung, The Settlers
and The Protectorate. Melbourne: Monash University Publishing

Australis, (1964). Nacionalisms un patriotisms, Jauna Gaita, (48).
Retrieved from https://jaunagaita.net/jg48/JG48 Australis.htm

Balodis, A. (1958a). Latvija — Baltija — Eiropa, Jauna Gaita, (13), janvari —
februari. Retrieved from
https://jaunagaita.net/jg13/JG13_vidusdala.htm

Balodis, A. (1958b). BaltieSu vienibas centieni pagatné un nakotng. Jauna
Gaita, (14), marta — aprili. Retrieved from
https://jaunagaita.net/jg14/JG14 Balodis.htm

Baltaks, J. (1960) Australijas latviesi un asimilacija, Arhivs (1), 48. — 73.
Ipp.

Baumanis, A. (1958). Par emigrantiem un trimdiniekiem, Jauna Gaita,
(18). Retrieved from https://jaunagaita.net/jg18/JG18_Dzive-un-

darbi.htm
Berzina, L. (1963). 60 gadi, 40 lugas. LatvieSu idealists Martina Ziverta
lugas, Jauna Gaita, (42), Retrieved from

https://jaunagaita.net/jg42/JG42_gramatas_Berzina.htm

Berzina, L. (1974). Nobela prémijas laureats Patriks Vaits, Jauna Gaita,
(99), Retrieved from https://jaunagaita.net/jg99/JG99 Berzina-par-
Vaitu.htm

Bérzina-Baltina, V. (1987), Apsléptais Dieva avots, Jauna Gaita, (164).
Retrieved from https://jaunagaita.net/jg164/JG164 Berzina.htm

Bérzina-Baltina, V. (1989), La¢plesa tauta, Jauna Gaita, (175). Retrieved
from https://jaunagaita.net/jg175/JG175_ Berzina-Baltina.htm

Critchett, J. (1990), A Distant Field of Murder: Western District Frontiers,
1834-1848. Melbourne: Melbourne University Press

Daukste-Silasproge, 1. (2002). Latviesu literara dzive un latviesu literatira
beg/u gados Vacija (1944.-1950.). Riga: Zinatne

Daukste-Silasproge, 1. (2007). Latviesu literara dzive un literatizra ASV un
Kanada: 1950.—1965. Riga: Valters un Rapa

Daukste-Silasproge, 1. (2014). Tala zeme, tuvi laudis. Latviesi Australija:
dzive, literarais process, personibas. Riga: LU LFMI

Daukste-Silasproge, 1. (2019). Gaidot laivu: Latviesu rakstnieki béglu celos
Zviedrija. Riga: LU LEMI

Dunsdorfs, E. (1961). Jaunatne un misu nakotne, Jauna Gaita, (28),
Retrieved from https://jaunagaita.net/jg28/JG28 Dunsdorfs.htm

124



Kypnan Opontuphbix Uccnenopanuii. 2019. No 4.1 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10030

Dunsdorfs, E. (1964). Mailota latviesu valoda, Jauna Gaita, (50), Retrieved
from https://jaunagaita.net/jg50/JG50_Dunsdorfs.htm

Eglitis, M. (1963). Staru budas teiksmotajs, Jauna Gaita, (42), Retrieved
from https://jaunagaita.net/jg42/JG42_Eglitis.htm

Eglitis, M. (1978). Tikai divi ielas, Jauna Gaita, (121), Retrieved from
https://jaunagaita.net/jg121/JG121 Eglitis.htm

Eglitis, M. (1984). Spodris mana atmina, Jauna Gaita, (147), Retrieved
from https://jaunagaita.net/jg147/JG147 Eglitis-par-Klauvertu.htm

Freiberga, V. (1980), Dzejiska izt€le latvju dainas, Jauna Gaita, (127-128),
Retrieved from https://jaunagaita.net/jg127/JG127-
128 VVF.htm#_ednl

Freimanis, D. (1956). JaunieSi un latviska kultira (Referats VaSingtonas
latvie$u jaunieSu dienas 1956. g. 28.jul.), Jauna Gaita, (6). Retrieved
from https://jaunagaita.net/jg6/JG6_Vertejumi-pardomas.htmi

Freimanis, E. (1970). Divas pasaules. Divi fragmenti no romana, Jauna
Gaita, (78), Retrieved from
https://jaunagaita.net/jg78/JG78_Freimanis.htm

Freimanis, K. (1974). 13. australijas latvieSu teatru festivals, Jauna Gaita,
(99), Retrieved from https://jaunagaita.net/jg99/JG99_Teatris.htm

Garsa, A. (1961). Dienvidu Krusts, Jauna Gaita, (28), Retrieved from
https://jaunagaita.net/jg28/JG28_Gaarsha.htm

Gérmanis, U. (1957a). Latvijas Satversmes tévi, Jauna Gaita, (7),
Retrieved from https://jaunagaita.net/jg7/JG7_Germanis.html

Gérmanis, U. (1957b). LatvieSu tautas piedzivojumi, Jauna Gaita, (8),
Retrieved from https://jaunagaita.net/jg8/JG8%20-
%20JG21_Germanis.html

Gérmanis, U. (1966). Latvijas neatkaribas idejas attistiba, Jauna Gaita,
(58). Retrieved from https://jaunagaita.net/jg58/JG58-
62_Germanis.htm

Grants, A. (1958). Stokholmas “Norma”. Romana “Un sniegs snieg par
Stokholmu” fragments, Jauna Gaita, (18). Retrieved from
https://jaunagaita.net/jg18/JG18_Grants.htm

Grasis, I. (1981), Zeme, zeme, Jauna Gaita, (133), Retrieved from
https://jaunagaita.net/jg133/JG133_Dzeja.htm

Irbe, A. (1958). Vecpilsetas teika, Jauna Gaita, (13), Retrieved from
https://jaunagaita.net/jg13/JG13_Irbe.htm

Irbe, G. (1967). Metamorfoze 3.9.1967, Jauna Gaita, (66). Retrieved from
https://jaunagaita.net/jg66/JG66 _Irbe.htm

Jeger-Freimane, P. (1962). Domas par latvieSu jaunatnes problému
svesuma, Jauna Gaita, (36), Retrieved from
https://jaunagaita.net/jg36/JG36_JegerFreimane.htm

125



Journal of Frontier Studies. 2019. No 4.1 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10030

Kalnins, Br. (1966). Domas par Latvijas valsti, Jauna Gaita, (60).
Retrieved from https://jaunagaita.net/jg60/JG60_Kalnins.htm

Kaupmanis, H. (1963). Par brivo pantu, Jauna Gaita, (42), Retrieved from
https://jaunagaita.net/jg42/JG42_Kaupmanis.htm

Kikauka, T. (1981a), Trimdas laikraksti, Jauna Gaita, (132), Retrieved
from https://jaunagaita.net/jg132/JG132_Kikauka.htm

Kikauka, T. (1981b), Trimdas periodiskie izdevumi, Jauna Gaita, (133),
Retrieved from https://jaunagaita.net/jg133/JG133_Kikauka.htm

Lacis, O. (1963a). Vientulie, Jauna Gaita, (42), Retrieved from
https://jaunagaita.net/jg42/JG42_Dzeja.htm

Lacis, O. (1963b). Sapni véroju sevi, Jauna Gaita, (42), Retrieved from
https://jaunagaita.net/jg42/JG42_Dzeja.htm

Lacis, O. (1977). Gunispers, Jauna Gaita, (113), Retrieved from
https://jaunagaita.net/jg113/JG113 Lacis.htm

Launags, F. (1984), Raksts bez atslégas, Jauna Gaita, (148). Retrieved
from https://jaunagaita.net/jg148/JG148_Launags.htm

Lelis, J. (1967). Latviesu trimdas sabiedribas izveértejums, Jauna Gaita,
(63). Retrieved from https://jaunagaita.net/jg63/JG63_Lelis.htm

Nollendorfs, V. (1955). Vecais un jaunais, Jauna Gaita, (2). Retrieved
from https://jaunagaita.net/jg2/JG2_Nollendorfs.html

Ozolina, 1. (1986), Saule un saules koks latvieSu literatura, Jauna Gaita,
(156). Retrieved from
https://jaunagaita.net/jg156/JG156_Ozolina.htm

Penikis, J. (1967). Domas par Latvijas valsti, Jauna Gaita, (65). Retrieved
from https://jaunagaita.net/jg65/JG65_Penikis.htm

Plavkalns, G. (1962). Meditacija. Jauna Gaita, (35), Retrieved from
https://jaunagaita.net/jg35/JG35_Dzeja.htm

Plavkalns, G. (1965a). Adams un leva bez viges lapas: Osvalds Lacis,
“Mgs un vinas”, stasti, Australijas latvieSu autoru daildarbu serijas 4.
gramata, Salas apgads, 1964. g., 166 Ipp., Astras Laces vaks un
illustracijas, K. Freimana piezimes. Jauna Gaita, (56), Retrieved
from https://jaunagaita.net/jg56/JG56 _gramatas_Plavkalns.htm

Plavkalns, G. (1965b). Romantisms dzeja, Jauna Gaita, (53), Retrieved
from https://jaunagaita.net/jg53/JG53_Plavkalns2.htm

Plavkalns, G. (1967b). Istums un vienkar§iba miisu jaunakaja dzeja, Jaunda
Gaita, (63), Retrieved from
https://jaunagaita.net/jg63/JG63_Plavkalns.htm

Plavkalns, G. (1967a). Véstule bez adreses, Jauna Gaita, (61), Retrieved
from https://jaunagaita.net/jg61/JG61_Dzeja.htm

Plavkalns, G. (1971). Sarkofaga, Jauna Gaita, (85), Retrieved from
https://jaunagaita.net/jg85/JG85 Dzeja.htm

126



Kypnan Opontuphbix Uccnenopanuii. 2019. No 4.1 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10030

Puisans, T. (1980), Latgales problema latvijas vesturg, Jauna Gaita, (128—
129), Retrieved from https://jaunagaita.net/jg128/JG128-
129 Puisans.htm

Puisans, T. (1982), LatvieSu valodas dilemma, Jauna Gaita, (141).
Retrieved from https://jaunagaita.net/jg141/JG141 Puisans.htm

Purvin$ Jurjans, J. (1983), Nacionalisma nakotne, Jauna Gaita, (145).
Retrieved from https://jaunagaita.net/jg145/JG145 Purvins-
Jurjans.htm

Putnins, A. (1981). Latvians in Australia. Alienation and Assimilation.
Canberra: Australian National University Press, 142 p.

Ridzinieks, R. (1976), Nokavétie ciemi, Jauna Gaita, (108), Retrieved
from https://jaunagaita.net/jg108/JG108 Ridzinieks.htm

Rodze-Kisele, E. (1983), Mg&s un pasreizejas latvijas literatiira, Jauna
Gaita, (146). Retrieved from
https://jaunagaita.net/jg146/JG146_Rodze-Kisele.htm

Rozentale, G. (1972). Vientulibas Caula, Jauna Gaita, (88), Retrieved from
https://jaunagaita.net/jg88/JG88_gramatas_Rozentale.htm

Rozitis, J. (1984), Jaunu latvieSu trimdas kultiiras definiciju meklgjot,
Jauna Gaita, (147-148). Retrieved from
https://jaunagaita.net/jg147/JG147_Rozitis.htm

Rubess, B. (1985), Latvijas nakotne kopa mis sauc un sauc vél arvien.
Valstssvétku runa 1984. gada 18. novembri Nujorka, Jauna Gaita,
(151). Retrieved from
https://jaunagaita.net/jg151/JG151 Rubess.htm

Riikke-Dravina, V. (1981), LatvieSu tautasdziesmas un moderna dzeja,
Jauna Gaita, (133), Retrieved from
https://jaunagaita.net/jg133/JG133_Ruke-Dravina.htm

Riikke-Dravina, V. (1985), Par ievam misu tautasdziesmas, Jauna Gaita,
(153). Retrieved from https://jaunagaita.net/jg153/JG153 Ruke-
Dravina.htm

Sarma, J. (1962a). Konkrétibas cienitajs, Jauna Gaita, (35), Retrieved from
https://jaunagaita.net/jg35/JG35_Sarma.htm

Sarma, J. (1962b). Mernieku laiki. Kads latvieSu literatiiras un
kultiirvéstures piemineklis, Jaund Gaita, (39), Retrieved from
https://jaunagaita.net/jg39/JG39 Sarma-par-MerniekuLaikiem.htm

Sarma, J. (1963). Jaunas istenibas dzeja, Jauna Gaita, (42), Retrieved from
https://jaunagaita.net/jg42/JG42_Sarma.htm

Silkalns, E. (1957a). Australijas latvieSu jaunatne piedalas kultiiras dienas
Melburna, Jauna Gaita, (7), januari — februari. Retrieved from
https://jaunagaita.net/jg7/JG7_Dzive _un_darbi.html

127



Journal of Frontier Studies. 2019. No 4.1 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10030

Silkalns, E. (1957b). Melburnas jaunas latvieSu makslinieces. Ciemos pie
Daces Dubavas, Gerdas Hebalgas un Zanes Volkovas, Jauna Gaita,
(10), julija — augusta. Retrieved from
https://jaunagaita.net/jg10/JG10_Dzive un_darbi.htm

Silkalns, E. (1958a). Australijas latvieSu jaunatne. Piedalas kultiiras dienas
Adelaide, Jauna Gaita, (13), januari — februari. Retrieved from
https://jaunagaita.net/jg13/JG13_vidusdala.htm

Silkalns, E. (1958b). Carmen altum, Jauna Gaita, (14), marta — aprili.
Retrieved from
https://jaunagaita.net/jg14/JG14 Dzeja.htm#Eduards_Silkalns

Silkalns, E. (1958c¢). Dvéseliga cilvéka iedoma, Jaund Gaita, (14), marta —
aprili. Retrieved from
https://jaunagaita.net/jg14/JG14 Dzeja.htm#Eduards_Silkalns

Silkalns, E. (1958d). Jaunatnes dienas Melburna. V@éstule no Australijas.
Jauna Gaita, (18). Retrieved from
https://jaunagaita.net/jg18/JG18_Dzive-un-darbi.htm

Silkalns, E. (1959a). Darbi un dzive, Jauna Gaita, (20). Retrieved from
https://jaunagaita.net/jg20/JG20_Dzive_un_darbi.htm

Silkalns, E. (1959b). Parit, Jauna Gaita, (24), novembris — decembris.
Retrieved from
https://jaunagaita.net/jg24/JG24_dzeja.htm#Ed._Silkalns

Silkalns, E. (1961a). Ja laimésies man aizs$tpot ar dizu kugi, Jauna Gaita,
(28), Retrieved from https://jaunagaita.net/jg28/JG28 Dzeja.htm

Silkalns, E. (1961b). Tik daudzu kurpju nospiedumus smiltis, Jauna Gaita,
(28), Retrieved from https://jaunagaita.net/jg28/JG28 Dzeja.htm

Silkalns, E. (1964). Likis kesa, Jauna Gaita, (47). Retrieved from
https://jaunagaita.net/jg47/JG47_Dzeja.htm

Silkalns, E. (1965a). Dievins, Jauna Gaita, (56). Retrieved from
https://jaunagaita.net/jg56/JG56_Dzeja.htm

Silkalns, E. (1965b). Pasnavnieks, Jauna Gaita, (53). Retrieved from
https://jaunagaita.net/jg53/JG53_Silkalns.htm

Silkalns, E. (1974). Fragments no gramatas “No rita”, ko Sogad izdos LPB
Australijas kopas apgads, Jauna Gaita, (100). Retrieved from
https://jaunagaita.net/jg100/JG100_Silkalns.htm

Sodums, D. (1958). V&l par valodu, Jauna Gaita, (13), janvart — februari.
Retrieved from https://jaunagaita.net/jg13/JG13_vidusdala.htm

Sodums, D. (1959). Lacplésis trimda, Jauna Gaita, (24), novembris —
decembris. Retrieved from
https://jaunagaita.net/jg24/JG24_Sodums.htm

Spekke, A. (1957). Laiku maina, Jauna Gaita, (7), Retrieved from
https://jaunagaita.net/jg7/JG7_Spekke.html

128



Kypnan Opontuphbix Uccnenopanuii. 2019. No 4.1 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10030

Spilners, 1. (1967). Domas par Latvijas valsti, Jauna Gaita, (61). Retrieved
from https://jaunagaita.net/jg61/JG61_Spilners.htm

Steprans, I. (1984), Nacionalisma nakotne, Jauna Gaita, (147). Retrieved
from https://jaunagaita.net/jg147/JG147 Steprans.htm

Streips, L. (1967). Domas par Latvijas valsti, Jauna Gaita, (62). Retrieved
from https://jaunagaita.net/jg62/JG62_Streips.htm

Tomsons, T. (1979). LatvieSu trimdas teatrim, Jauna Gaita, (124).
Retrieved from https://jaunagaita.net/jg124/JG124 _Dzeja.htm

Tupesis, J. (1981), Intervija par dievturibu, Jauna Gaita, (132), Retrieved
from https://jaunagaita.net/jg132/JG132_Tupesis.htm

Tupesis, J. (1985), Ko nozimé but latviskam?, Jauna Gaita, (151).
Retrieved from https://jaunagaita.net/jg151/JG151 Tupesis.htm

Upelnieks, E. (1985), Nacionalisms, Jauna Gaita, (151). Retrieved from
https://jaunagaita.net/jg151/JG151 Upenieks.htm

Vavere, A. (1982), Kolonialo un etnisko kultiru paralléles, Jauna Gaita,
(141). Retrieved from
https://jaunagaita.net/jg141/JG141_Vavere.htm

Veigners, I. (1993). Latviesi arzemes. Latvijas enciklopédija. Riga: Zinatne

Veselis, J. (1956). Jaunatne un latviskas idejas, Jauna Gaita, (6). Retrieved
from https://jaunagaita.net/jg6/JG6_Veselis.html

Vike-Freiberga, V. (1974), Latviska identitate trimda, Jauna Gaita, (100—
101), Retrieved from https://jaunagaita.net/jg100/JG100-
101 VairaVikeFreiberga.htm

Vike-Freiberga, V. (1975a), Senlatviesu religija sinkrétisma gaisma, Jauna
Gaita, (104), Retrieved from
https://jaunagaita.net/jg104/JG104_Vike-Freiberga.htm

Vike-Freiberga, V. (1975b), Dainu atbalsis misdienu latvijas dzeja, Jauna
Gaita, (102), Retrieved from
https://jaunagaita.net/jg102/JG102_Vike-Freiberga.htm

Vike-Freiberga, V. (1976), Dziesma un tauta, Jauna Gaita, (112),
Retrieved from https://jaunagaita.net/jg110/JG110_VVF.htm

Vike-Freiberga, V. (1977), Trimdas psichologija, Jauna Gaita, (110),
Retrieved from https://jaunagaita.net/jg112/JG112_Vike-
Freiberga.htm

Vike-Freiberga, V. (1978), Par brivibu, Jauna Gaita, (117), Retrieved from
https://jaunagaita.net/jg117/JG117_VVF-par-brivibu.htm

Vike-Freiberga, V. (1979a), Saules teiksma latvju dainas, Jauna Gaita,
(125), Retrieved from https://jaunagaita.net/jg125/JG125 Vike-
Freiberga.htm

129



Journal of Frontier Studies. 2019. No 4.1 | e-ISSN: 2500-0225
https://doi.org/10.24411/2500-0225-2019-10030

Vike-Freiberga, V. (1979b), Par brivibu un humanisma vertibam, Jauna
Gaita, (122), Retrieved from
https://jaunagaita.net/jg122/JG122_VVF.htm

Vike-Freiberga, V. (1982), Jaunatne un sabiedriba: paaudzu maina latviesu
trimdas apstaklos, Jauna Gaita, (138-139). Retrieved from
https://jaunagaita.net/jg138-9/JG138-9 VVF.htm

Vike-Freiberga, V. (1985b), Kultira un sabiedriba, Jauna Gaita, (155).
Retrieved from https://jaunagaita.net/jg155/JG155 VVF.htm

Vike-Freiberga, V. (1985a), Par dainu tévu un dainu pasauli, Jauna Gaita,
(153). Retrieved from https://jaunagaita.net/jg153/JG153 VVF.htm

Vike-Freiberga, V. (1986), Briviba un latviska dzives zina, Jauna Gaita,
(159). Retrieved from https://jaunagaita.net/jg159/JG159 VVF.htm

Zalitis, J. (1974). Popmuzika un kultaras attistiba, Jauna Gaita, (100),
Retrieved from https://jaunagaita.net/jg100/JG100_Zalitis.htm

Zarins, G. (1963). Uguni un ugunsgréks, Jauna Gaita, (41). Retrieved from
https://jaunagaita.net/jg41/JG41_Zarins.htm

130



	ОТ РЕДАКТОРА: IN MEMORIAM DEBORAH BIRD ROSE (1946-2018)
	FROM THE EDITOR: IN MEMORIAM DEBORAH BIRD ROSE (1946-2018)
	ВСЕЛЕННАЯ ПО ИМЕНИ ДЕББИ РОУЗ
	A UNIVERSE NAMED DEBBIE ROSE
	ПРОБУЯ НА ВКУС БАБОЧКУ БОГОНГ
	GETTING A TASTE FOR THE BOGONG MOTH
	НЕЗВАНЫЕ ГОСТИ
	AGROTIS INFUSA
	КОРРОБОРИ И ПИРОЖНЫЕ
	ПОСТКОЛОНИАЛЬНАЯ КУХНЯ
	ЕДА ДЛЯ ДРУГИХ
	ПАРЛАМЕНТСКИЙ ПОСТСКРИПТУМ

	ВÓРОНЫ ЗА ИГРОЙ
	RAVENS AT PLAY
	ДЕББИ: В ДОРОГЕ
	СТЮАРТ: ИГРА НА «ПЕРЕМЕТНОЙ СУМЕ КОЙОТА»
	TOM: ЭКОЛОГИЯ ИГРЫ
	ДЕББИ, СТЮАРТ И ТОМ. СМЕРТЬ В ДОЛИНЕ

	LATVIAN INTELLECTUALS IN AUSTRALIA IN THE 1950-1980S: SITUATIONS OF CULTURAL FRONTIER
	ЛАТЫШСКИЕ ИНТЕЛЛЕКТУАЛЫ В АВСТРАЛИИ В 1950–1980-Е ГГ.: СИТУАЦИИ КУЛЬТУРНОГО ФРОНТИРА
	THE FORMULATION OF THE PROBLEM
	FROM NATIONALIZATION TO EMIGRATION AND... HYBRIDIZATION
	SOVIETIZATION AS A FACTOR OF LATVIAN IDENTITY DUALISM
	WHAT IS THIS TEXT ABOUT?
	METHODOLOGY: FROM POSITIVISM TO FRONTIER STUDIES
	THE MULTIPLICITY OF LATVIAN FRONTIERS.
	SOURCES
	FORMAL ORIENTATION IN THE TEXT, OR WHAT IS THE ARTICLE ABOUT?
	LATVIANS IN EXILE: FROM IDENTITY AT CROSSROADS TO IDENTITY ON THE AUSTRALIAN FRONTIER
	LATVIANS IN AUSTRALIAN FRONTIER: FORMAL ORIENTATIONS
	THE FRONTIER AND VISUALIZATION OF IDENTITY
	FRONTIER TEXTUALIZATION: THE EXPERIENCE OF AUSTRALIAN LATVIAN INTELLECTUALS
	PRELIMINARY CONCLUSIONS

	РОССИЙСКОЕ ГОСУДАРСТВО И ЦЕРКОВЬ В ВОСТОЧНОЙ АЗИИ: АККЛАМАЦИЯ И ПРЕОДОЛЕНИЕ ГРАНИЦ
	THE RUSSIAN STATE AND THE CHURCH IN EAST ASIA: ACCLAMATION AND OVERCOMING OF BORDERS
	ВВЕДЕНИЕ
	ГРАНИЦЫ КАК ОСНОВОПОЛАГАЮЩЕЕ ПОНЯТИЕ
	АККЛАМАЦИЯ В СОЗДАВАЕМЫХ ТЕКСТАХ
	СОЗДАНИЕ ВООБРАЖАЕМОГО СООБЩЕСТВА

	ЧУЖОЙ И ЧУЖАЯ КУЛЬТУРА: ВЫЯВЛЕНИЕ МОДЕЛЕЙ ИНАКОВОСТИ НА ОСНОВЕ ПОИСКОВЫХ ЗАПРОСОВ РОССИЯН В ИНТЕРНЕТЕ
	THE OTHER AND THE OTHER'S CULTURE: REVEALING MODELS OF OTHERNESS ON THE BASIS OF RUSSIANS' SEARCH QUERIES IN THE INTERNET
	ВВЕДЕНИЕ
	СТЕПЕНЬ РАЗРАБОТАННОСТИ ПРОБЛЕМЫ
	МЕТОДЫ
	Поиск метода
	Выявление моделей инаковости

	РЕЗУЛЬТАТЫ И ИХ ОБСУЖДЕНИЕ
	Результаты
	Обсуждение

	БЛАГОДАРНОСТИ

	ФРОНТИРНЫЙ КЕЙС РУССКОГО ИНЖЕНЕРА КВЖД: ПИСЬМА Г. С. МОСКВИТИНА (1898-1901)
	FRONTIER CASE OF RUSSIAN ENGINEER CHINESE EASTERN RAILWAY: LETTERS G. S. MOSCOVITIN (1898-1901)
	ВВЕДЕНИЕ
	МЕТОДОЛОГИЯ ИССЛЕДОВАНИЯ
	ОСНОВНАЯ ЧАСТЬ
	ЗАКЛЮЧЕНИЕ

	РОССИЯ КОНЦА XIX В. В ПУТЕВЫХ ЗАМЕТКАХ ОЛИМПИИ ОДУАР
	RUSSIA OF THE LATE XIX CENTURY IN THE TRAVEL NOTES OF OLYMPE AUDOUARD
	ПРЕДИСЛОВИЕ ПЕРЕВОДЧИКА
	ГЛАВА VI РУССКАЯ ПОЛИЦИЯ, ТЮРЬМЫ И КРЕПОСТИ


